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PREFACE. 



This little book comprises the substance of 
a course of lectures, delivered to a class of 
candidates for confirmation in the author's 
parish. 

Its object is to assist others, in that which 
he found to be no easy task, when first he 
himself essayed it : viz, the exhibiting to young 
people in a simple and connected form, the 
separate doctrines of the Christian religion. 
Of the diflScuity and importance of thus pre- 
senting Divine truth to the mind, no one 
can form any idea, who has not hisosft^i \i^'s^ 
engaged in the instructioii oi "^Jw^ ^^Niss.%^ 
Their intellects cannot \>© TC^wfltv^^ ^^Sc^^-^ 



simplicity, nor their raemoriea impreaaed 
without system ; ho that a great deal of time 
and labour are neceasarily thrown away, when 
such are wanting. 

It is not, of course, with the vain idea that 
be has wholly removed the difficulty referred 
to, that the author now gives this little book 
to the world ; but it is at the same time not 
without a hope, that the result of bis expe- 
rience may be helpful to some, in the discharge 
of those solemn duties which rest upon 
parents, aponeora, and ministers ' of the Gos- 
pel, in the matter of the education of the 
young. 

The practical labourer in the field of the 
world, often gathers even from his failures, 
hints which have escaped keener eyes and 
more thoughtful minds : and no fear that 
others may have said before much, of what he 
teaches, should ever keep him back from the 
utterance of truths, which Qod has impr^sed 
atrongly upon bis own soul ; and which he 
^4r tbavefore possibly be enabVei to ^ixeseat 
o a uew light, to mindB t\vat >«w6 ^^twA-j 
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become too familiar with them in their olden 
forms. Above aU he should feel, that if the 
work be done in love for souls, and with a 
single eye to the glory of God, He will give 
it a power which its own intrinsic worth never 
could command ; and make its very weakness, 
strength, for the advancement of His king- 
dom : seeing that it is not so much what we 
do, as the spirit in which we do it, that caUs 
down a blessing from on high. 

As the writer's object was therefore, to 
make the book as useful as possible, he has 
not hesitated to embody the ideas of others, 
and even to adopt their words, wherever either 
seemed to him better than his own. The 
exposition of the Creed for instance, will 
be found to have been taken chiefly from 
Pearson. 

The author, while conscious of many de- 
fects in the following pages, may at least 
honestly say, that he has done his best to 
correct them, and to make the book 8& t^q?s.> 
feet as he could : and if wol:^^ ^2»a»5^ '^ ^^'^'' 
taim should be found effec\Jvx«J^ \.o ^^ ^^^^^^^ 



ing even in one soul, & Bense of the blessing 
and the Bolenmity, the privileges and the 
reeponsibilitiea, of the Baptismal Corenant ; 
he shall feel that he baa neither watched, nor 
prayed, nor laboured, nor written in vain. 
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CHAPTEE I. 



THE FALL AND THE ATONEMENT. 



The object of GtOD in creating Man was His 
own glory. (Isa. xliii. 7.) ** The Lobd hath 
made all things for Himself." (Prov. xvi. 4.) 
Man was made in the image of God; and 
GrOD looked on all that He had made and saw 
that it was very good. (Gren. i. 27, 31.) 

God created nothing without an object; 
and man as well as all the other works ot His 
hands was designed for a certain end. As a 
clock is made for marking tlaa \3a:^'?sfe ^^ NKssa, 
or a plough for turnmg m^ ^^ ^QSi»S^\ ^ 
man waa intended as an \x^\itvasNS^ ^^^ ^"^ 
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moting and manifesting his Creator's ^lory. 
This end was to be effected by bis obedience 
to tbe Will of God ; and when he ceased to 
do that Will, he ceased to accomplish the ob- 
ject for which alone he was created. 

For a time indeed he did fulfil this great 
and glorious end of his being, but too soon 
the devil, the enemy of God, and of all that 
"was of God, interfered. Envious of the Cre- 
ator's glory, and the" creature's happiness, he 
sought to mar both, by tempting man to dis- 
obey his Maker. Our first parents were 
placed by God in the garden of Eden, where 
they were surrounded by objects of delight, 
and where one restriction alone was placed 
upon their almost entire liberty. ** The Lobd 
God commanded the man, saying, Of every 
tree of the garden thou mayest freely eat, 
but of the tree of the knowledge of good and 
evil thou shalt not eat of it, for in the day 
that thou eatest thereof thou shalt surelv 
die." (Gen. ii. 16, 17.) This one command 
the tempter succeeded in inducing our first 
parents to disobey. Overcome by his argu- 
ments, our mother Eve yielded to the natural 
inclination she felt to taste of that which 
abe saw to be good for food, and pleasant to 
tbe eyea, and a tree to be deaive^ \iO xpL^^^i 
one rviae ; so she took of t\\e ituVc ^lA eC\^ 
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eat, and gave also to ber husband and be 
did eat. 

GrOD however had said unto Adam, In the 
day that thou eatest thereof thou shalt surely 
die ; and from that sentence of death to 
which man had thus rendered himself liable, 
there seemed no possible way of escape. Gtod 
coidd not forgive without doing violence to 
His own perfect law ; thereby making it void 
and of none effect : nor could man do any- 
thing to make amends for his transgression, 
or to redeem himself from the penalty of his 
sin. Thus by one man "Sin entered into 
the world, and death by sin ; and so death 
passed upon all men, for that all have sinned." 
(Eom. V. 12.) 

Death is of three kinds : temporal, spiri- 
tual, and eternal ; (1.) Temporal, which is 
the departing of the soul from the body, — 
that separation of the one from the other 
which takes place at our decease ; (2.) Spiri- 
tual, which consists in a separation between 
the Spirit of Gron and the soul of man, and 
has its fruit in that estrangement of the heart 
and affections from God, and that turning 
away from everything good, which now cha- 
racterizes all the deacexiAauX*^ o^ k$i5sxss.\ -ss^jv^ 
(3,) Eternal, which \a Wve^ eo^^xxx^^'^'^^'^^ 
and the seal of Spintuai die^Oa, ^"tCvi^ '^^^ 
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rates the wicked everlasting] j from God, and 
consigns both soul and body to never-ending 
punishment in hell. 

When therefore, by means of sin, Satan 
had introduced into G-od's fair creation this 
threefold death, he might well believe that 
he had triumphed. But God's purpose was 
unchanged. He had &om the beginning de- 
signed man for His own glory; and fallen 
fuid degraded as he was, he was yet in the 
unsearchable purpose of God's mercy, the 
instrument best adapted for His use. God 
had so formed man, as that he might fall ; 
but He could not suffer him to perish utterly 
without an attempt to rescue him. 

It may be asked, why God should have 
made -man so as to be capable of falling P Our 
answer is, that God might doubtless have 
made him even incapable of being tempted, 
but i^ His wisdom He chose otherwise : we 
cannot yet know all the reasons why, but we 
may be sure it was more for God's glory that 
poap b^ing free to fall should learn to obey 
Jlipi, than that he should obey without any 
trial or temptation. 

Man then, being so made as to be suscep- 
^'IfJe of temptation, the devil was enabled to 
^a/n a temporary advantage over \i\m\ WtK^ 
■oii/d j2ot prevail against the Ai-^ioutx, ^^ 
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Lad, indeed, for the present marred God's 
designs, seeing that God in His unsearchable 
wisdom liad allolired him to do iso : for the 
time he had succeeded in unfitting man to be 
used by a pure and holy God ; but He who 
had created was mighty also to restore, and 
this He resolved to do. Disobedient as man 
had been, he was made in the image of God, 
and was therefore still the most precious of 
all the creatures ; so that God determined to 
send His own Sos to deliver him from the 
consequences of his sin, and make him again 
an instrument such as He Cj^uld use. 

Here however, in the very outset of His 
design. He was met by the obstacle arising 
from that sentence of death under which man 
lay. This sentence could not be remitted ; for 
He who cannot change had said, " In the day 
that thou eatest thereof, thou shalt surely 
die." But God's love and mercy discovered 
a way in which He could be just, and yet the 
justifier of sinners; in which the require- 
ments of His righteous law might be satis- 
fied; the penalty that was due paid; and 
man nevertheless redeemed from death. He 
sent His well-beloved and only-begotten Son 
into the world to suffex m'Oi'NDL^^^'Si^N'^^ 
render up that life w\\\c\v xivwv o^^^ *^^ *^^ 
"law; and so make aton^raexitiifiPtVvs^* 
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With this object in view our Loed Jesus 
Cheist, the everlasting SoK of God, became 
man, and died for us upon the cross. He 
took our weak and suffering flesh. He sub- 
jected Himself to all the conditions of our 
mortal nature. He was compassed with in- 
firmity. He was in all points tempted like 
as we are. Yet Satan could find nothing in 
Him. His obedience extended even as far 
as death. In no one instance did He yield. 
Throughout all the assaults of the evil one He 
resisted and overcame. In every way He 
triumphed over the enemv ; in life, in death, 
and in resurrection ; — in life, by rendering an 
absolute and perfect obedience to the whole 
of His Fathee's law ; — in death, by making 
atonement for man's sin, and thus delivering 
him from its punishment and its power ;— in 
resurrection, by overcoming death, and open- 
ing unto the human race the gate of ever- 
lasting life. 

The penalty thus being paid, it was in 
God's power to forgive man, without doing 
violence to His own law. Cheist had suf- 
fered death for man — the just for the unjust ; 
— and the Fathee had raised Him from the 
dead, and accepted His sacrifice of Himself, 
^^ a aatiafaction for the sina oi VJci^ \^WV^ 
^yorld. By that act of Hifi ia m«ikm^^'^^^^- 
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meiit for man's transgression, tfie return of 
man to God was rendered possible ; the bar- 
rier which sin had interposed between them 
was taken away ; aud Gron thereby placed in 
a position in which He might apply a remedy 
to the evil introduced by JSatau, and restore 
man to a position in which He could again 
make use of him, as He originally intended 
to do. 



CHAPTER II. 



man's eestobation 



It must not be supposed that the purpose 
of God in giving His Son to death for the 
sin^of the world, was completed by man's deli- 
verance from punishment. We are saved, not 
merely that we may be safe, but that God 
may be able to use us. God had created 
man for Himself ; but man had sold himself 
to Satan : and from this* state of slavery, as 
well as from a subjection to temporal and 
eternal death, he must be rescued w.M^Vt^^'^^ 
hack. When Adam amiie^ \v^ \isi^iv\s\'e> '^>^- 
ject to spiritual death. Ue\ci^\. Vo.o^^ ^ ^^'^'^ 
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He DO longer had God always before him ; 
loving Him with a perfect love, and finding 
hia higheat enjofment in the doing of His 
will. His heart was eetnnged or separated 
from his Maker. Fear had taken the place 
of love. He no longer looked on Ood as hia 
Father, and therefore he hid himself when ho 
heard the voice of the Lobs Ood in the gar- 
den. (Gen. iii. 10.) And as he begat a soh 
in his own likeness, he transmitted this cor- 
ruption of nature to the whole human race. 
The law of God was thenceforward no longer 
man's delight ; and until some change could 
be made in this respect, he was unfit for 
God's use. 

lu Adam imfallen two principles reigned 
enpreme : he had (1) a conacience which 
told him what was right and nroug, and he 
always obeyed its voice ; and (2) he loved 
the LoBD his God with a perfect love; he 
desired nothing so much as to please Him ; 
he feared nothing sO much as to displease 
Him. But when he fell all this became 
changed ; he no longer obey<?d the voice of 
conscience ; he no louger loved the Lobd his 
God ; and therefore tne most powerful prin- 
aji/e of obedience was wanting in his cbarac- 
fei-. Hia appetites, and paBBWit«,&n& i^te* 
W biai hither aud thitber, aa e6cV\\«^^«a«i*- 
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for the time to be strongest ; or as the devil 
made use of each for betraying him into sin. 
They were no longer under the same control 
as they had been before the fall. They no 
longer obeyed those ruling principles which 
God had intended they should obey. Those 
parts of his nature which were subordinate 
no longer yielded to those which were su- 
preme : the lower constantly rebelled against 
the higher. 

In illustration of this change which sin had 
introduced, man's nature before the fall might 
be compared to some machine, (a watch for 
instance,) in perfect order ; and his nature 
after the fall to the same machine out of 
order. In the one case, all the separate parts 
act together, in obedience to the spring which 
puts them in motion ; in the other, though 
the parts are the same, they will not work 
together^ and the machine is consequently 
useless. 

Or still better, man's nature might be 
compared to the government of a countrv ; 
which consists of a number of separate offi- 
cers all acting under one Supreme Head, to 
whom they are all subordinate, and whom 
they all obey. There la ow^ ^^ ^^<bOi«sj^ 
and governing the wV\o\e\ tv.w^^oVsv^'^^^'^ 
obejr it, everything goea ou t\^V^^ \ "^"^^ ""^^^ 
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business of the inferiors is to carry out tlie 
orders and the wishes of the superior. But 
when a revolution takes place; when the su- 
preme Head is deposed ; and when each one 
of the inferior officers takes upon himself to 
carry out his own ^aews independent of all 
control, anarchy and confusion alone is the 
result. 

Such, then, became the condition of man 
after the fall ; and this evil must needs have 
been remedied before God could use him as 
an instrument of His own glory. Man's 
whole constitution was disorganized. He 
had lost God's image, and that image must 
needs be restored. God's object would have 
been incomplete and unfulfilled, if man had 
only been delivered from punishment. He 
was originally created for the service of God, 
and he was redeemed for the same end. 

But this process of restoration was not to 
be perfect and immediate ; it was to be gra- 
dual, and while on earth always imperfect. 
Adam sinned in a moment, and in a moment 
brought death into the world, and forfeited 
the image of God : but restoration was not 
so simple a process. Even in the most ex- 
alted saints the image of God is only partially 
restored. We need no proof of this, for the 
consclouBneBs of every one attests it» The 
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best man who ever lived on earth could not 
say truly that he loved the Lord his God 
with his whole heart. Every one feels tliat 
his thoughts and wishes naturally turn from 
God, and not towards Him : that he cannot 
without diflSculty fix them upon Him, or take 
pleasure in doing so. Every one knows that 
while sin, and sinful thoughts and desires 
spring up naturally and without effort in his 
heart, he finds it hard to stifle them ; hard to 
resist the devil ; hard to think, or to say, or 
to wish for, or to do, one good thing. 

And our Church teaches us, that "this 
infection of jjature doth remain even in the 
regenerate." (Art. 9.) It was not removed by 
Chbist's atonement ; it hangs like a weight 
round man's neck, drawing him down to the 
earth, and ever tending to separate him afresh 
from God. It could in no wise be entirely 
purged away. At best it was to be overcome 
only in part, and that by man's most strenu- 
ous exertions, in humble reliance upon, and 
by the aid of that Blessed Spirit, without 
whom we can do nothing good ; whose special 
office it is to sanctify all the elect people of 
God. 

By His agency, however, man can be re- 
newed after the image of Him that created 
him (Col. iii. 10); so that notwithstanding 
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all that has been said of the incompleteness 
upou earth of the work of restotBtion, it is 
jet most true, (and that in an actual present 
sense,) that Christians are new creatures : 
new, by virtue of the change which their 
baptism effects in their relations towards 
OoD ; and new, by the presence within them 
of a new principle of holiness. That which 
before separated them from Oon is removed ; 
they are brought into a condition in which 
He is able to make use of them, and theu in 
turn are able to reckon themselves to be dead 
indeed unto sin, and to yield their members 
as instruments of riehteousneaa unto Him. 
The power of sin, and the dominion of Satan 
are in their case broken through, for they are 
members of Him who has overcome them 
■ both. The law of the Spirit of life which ia 
in Cubist Jebuh has set them free irom the 
law of sin and of death, and they can do 
all things through Him Who strengtheneth 
them. They are crucified with CuitisT ; re* 
vertheless they live: yet not they, but Chhist 
liveth in them ; and the life which they now 
live in the flesh they hve by the faith of the 
Son of God, who loved them and gave Him- 
self for them. 
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CHAPTER III. 

THE EENEWINQ OF THE HOLT GHOST. 

It will have been seen from what has gone 
before, that the restoration of man consists 
of two parts : (1) atonement or redemption, 
by which he is delivered from punishment, 
and which was effected /or him by the suffer- 
ings and death of the Son of Qod ; and (2) 
renovation or renewing, which is effected in 
him by the operation of the Holt G-host. 
The first is already perfect. It is a fact which 
has taken place once for all. The penalty 
has been paid. Our redemption has been 
accomplished. Cheist has ** entered in once 
into the holy place, having obtained eternal 
redemption for us." (Heb. ix, 12.) Not so 
however, the renewing of the Holt Ghost : 
that is imperfect and gradual ; a process that 
is always going on in the hearts of the rege- 
nerate ; always progressive ; and absolutely 
without limit. The holiest man who ever 
lived might have been holier still. The great- 
est saint that ever trod the earth might have 
been still more nearly conformed to the image 
pf the Satioue. 
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The distinction must be carefully preserved 
between that which GrOD has done /or m*, and 
that which He does in us ; inasmuch as their 
confusion has led to many errors. In a pre- 
vious chapter I tried to explain the first, and 
to show how it was that ** Cheist hath re- 
deemed us from the curse of the law being 
made a curse for us ;" (Gal. iii. 13 ;) I now 
proceed to explain how He carries out in ua 
the process of restoration by the *' renewing 
of the Holt Ghost." 

There is a very strict analogy or likeness 
existing between man's natural and spiritual 
life, — the life of the body, and the life of soul. 
A living infant, weak and sickly though it be, 
differs from one that is dead, in a most im- 
portant respect; viz. the existence of life. 
It may be so weak as not to be able to move ; 
so far as any power of independent action is 
concerned it may be the same as dead ; but 
if only life be not absolutely extinct, it has 
that which mai/ grow up into the strength, 
and vigour, and beauty of manhood. It is a 
common proverb, that "while there is life 
there is hope ;" the meaning of which is that 
weak and sickly as a person may be, so long 
as he lives there is that within him, which 
renders it not so to speak impossible for him 
^o be again strong, and active, and healthy. 
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Admitting, however, the principle of life 
to exist, there is almost as great a difference 
between an infant and a full grown man, as 
there is between a dead body and a living 
one. They both live ; but one is weak, and 
delicate, and feeble, so much so that a breath 
of wind almost would be sufficient to extin- 
guish the faint spark of life. It thinks not, 
speaks not, moves not : still it lives ; and if 
no unforeseen accident happen, if it be cared 
for, and tended, and fed with proper food, 
and taught to use and exercise its limbs, it 
will grow up to be a man, full of energy and 
vigour. It is the existence of life which 
makes the whole difference of the possibility 
or impossibility of the infant's ever attaining 
to be a man. And so it is exactly with the 
soul. By nature we are " dead in trespasses 
and sins," (Eph. ii. 1.) A dead body cannot 
grow; and so unless our souls are "quickened," 
unless they receive a principle of life, they 
cannot grow spiritually: they cannot have 
any part or share in that renewing of the 
Holy Ghost, by means of which God would 
cause us to grow in grace, and so restore in 
us His lost image. Therefore it was that our 
Saviour said to Micodemus, "Ye must be 
born again." (8. John iii. 7.) Our souls 
cannot grow or be strengthened till they have 
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life, and this they have not by nature ; they 
must receive it consequently as a separate 
and distinct gift. Therefore it is that Bap- 
tism, in which this gift of the new birth is 
ordinarily imparted to the soul, is the foun- 
dation stone of all Christian education. Edu- 
cation is not the imparting of knowledge, but 
the drawing out of man's spiritual life and 
power; and for this process to be carried 
on, life must first exist. 

The new birth then is the commencement of 
the new life ; and this, holy Scripture teaches 
us is ordinarily imparted to the soul of man 
in baptism. Baptism is the ordained means 
of uniting us to Chbist our Head ; and from 
this union between the Christian and his Lobd 
every spiritual blessing flows. ** As many of 
you," says S. Paul to the Gtdatians, '^ as have 
been baptized into Chbist, have put on 
Chbist." (Gal. iii. 27.) And again to the 
Corinthians he says, '^ By one spirit are we 
all baptized into one body." (1 Cor. xii. 13.) 
The Church Catechism too, following as it 
does the leading of Scripture conducts us to 
the same conclusion. It teaches us that 
" being bom in sin and the children of wrath" 
we are in baptism made " children of grace ;" 
and again, th«,t in baptism we are made 
members of Chbxst, children of God, and 
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inheiitors of the kingdom of heaven. So in 
the Nicene creed, we confess our faith in the 
•* one baptism for the remission of sins.** 

Baptism, therefore, in the first place is the 
means of applying to us the benefits of 
Christ's death: He died for our sins ; but it 
is in baptism that we enter into covenant 
with God, and so acquire a right as it were 
to the blessing of forgiveness. 

We are born in sin and the children of 
wrath; we come into the world subject to 
God's wrath and anger, because we are par- 
takers of that guilty and corrupt nature which 
we inherit from Adam ; our whole being is 
polluted, because it is derived from a polluted 
source, (just as the whole course of a stream 
is poisoned by something thrown in at the 
fountain head) : and on this account infants 
who are incapable of actual sin, and who have 
never themselves committed sin, are never- 
theless in the judgment of the Church (Art. 
9) accounted deserving of God's wrath and 
damnation; not for what they have done 
themselves, but on account of that corrupt 
and guilty nature which they inherit from 
their father Adam. When, however, we are 
joined toCHEisT in holy baptism, we are made 
partakers of His nature. " If any man be in 
Chbist he is a new creature " \3\stf«^"^^2si^ 

o 
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Him is consequently the source of our new 
life, and of every spiritual blessing : and this 
being the case it will be necessary to consider 
it a Uttle in detail. 



CHAPTER IV. 

EHHIOK WITH CUBIBT. 

OuB Catechism teaches us, that in Baptism 
we are made, — 1. Members of Chbist. 2. 
Children of GOJ). 3, Inheriion of the king- 
dom of keaven. Nov it must always be borne 
in mind, that the truths conveyed in these 
and other similar expressions, are not bo 
much different &om one another, as they are 
different ways of looking at the same great 
fact, of the union of the baptized with 
Chbibt. They express the relation in which^ 
as e, consequence and result of that union, 
we stand to Him, to the Fatbdr, and to the 
kingdom of heaven. 

1. Mehbeeb of Cebist. The most ob- 
TJouB way in which an inferior nature can be 
raised, or a corrupt natine ^an^ei, Ss ^j-j 
"fliofl with a higher and Ok ^viret o^«- "^^ 
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process of restoration therefore in man would 
seem to demand something of the kind. 
*^ That which is bom of the flesh is flesh, and 
that which is bom of the Spirit is Spirit." 
(S. John iii. 6.) Union with Chbist is the 
great gift in Baptism. As many of us ^ 
have been baptized into Chbist have put on 
Chbist. (Gal. iii. 27.) 

The first blessing of which as guilty crea^ 
tures we stand in need, is that of forgiveness; 
and this flows immediately from our union 
with Chbist. Having been Himself perfectly 
obedient, He hath merited righteousness foi^ 
as many as are found in Him. Whosoever is 
found in Chbist, " him God beholdeth with a 
gracious eye ; putteth away his sin by not im-* 
puting it ; taketh quite away the punishment 
thereunto by pardoning it; and accepteth 
him in Jesus Chbist, as perfectly righteous^ 
as if he had fulfilled all, that is commanded 
him in the law."^ As establishing this union 
therefore. Baptism is said to be ordained for 
*'the remission of sins;" for in it we are 
made one with Him who is sinless. 

But we receive more than forgiveness^ 
From our union with Chbist proceeds all 
the work of our reatoratvouVy^ Ni!it^^^>>j«>^»\*^is^ 
28 the source of a\\ out ft\.teti^^ ^"^^ ^ "^ 
our growth. " Hereby kviova ^^ "^"^ "* 

^ Hooker. 
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dwell in Him and He in us, because He 
I hath given us of His Spirit." (1 S. John iv. 

13.) It was for this purpose " that we might 
live through Him," that He came into the 
j world. (1 S. John iv. 9.) 

Our union with Cheist is symbolized 
in Scripture under two figures ; (1) that of 
a body, and (2) that of a tree. (1) " We 
being many are one body in Chbist." (Eom. 
;xii. 5.) "By one Spirit are we all bap* 
tized into one body." (1 Cor. xii. 13.) " Ye 
are the body of Cheist and members in par- 
ticular." (1 Cor. xii. 27.) To understand 
and enter into all the truth that this figure 
is intended to convey to our minds, we must 
consider what are the functions of the mem- 
bers of a body, and what the relation in which 
I they all stand to the Head. The members 

! pf the body have all different and separate 

i offices or functions to fulfil ; the eyes are for 

I seeing ; the ears for hearing ; the mouth for 

j speaking; the legs for walking, &c. They 

J are all. parts of the body, yet none of them in 

themselves constitute the body. They are all 
under the dominion of the Head. They are 
useful for cai'rying out the will and intentions 
of the head, and only so far. They have no 
^xiistence of tliemselvea, or aexetei 'ivoxw N\\^ 
-^/ez/^/. A. waa is carried Va\.\iet wcv^ \Xi\HX\\i 
^^ hi3 Ic^rs^ ij^ obedience to t\x^ v^*^^ ^'^ ^ 
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head. The eyes are directed to any given 
object, as the head wills. The hands, and all 
the other members are put into motion ac- 
cording as the head has need of them. Thej 
are in fact the instruments by and through 
which the head acts ; and if they do not carry 
out its designs, and serve its purposes, they 
are more than useless ; like the limb of a pa- 
ralytic man^ which he cannot guide as he 
chooses. 

Now Christ is the head of His body, the 
Church ; (Eph. iv. 15, 16 ; Col. i. 18,) as much 
one with it, as the head is one with the mem- 
bers of the natural body ; each (so to speak) 
necessary to the other ; existing in, and for 
the other; inseparably joined together. Such 
is the wonderful mystery of our union with 
Chbist, that having once taken us into that 
relationship to Himself, we become necessary 
to Him : worms of the earth as we are, we 
are necessary to Chbist, as the members are 
to the Head ; we testify to His headship, as 
subjects testify to a king. As members of 
His Church, we are one with Him, as the 
limbs are one with the Head ; His grace cir- 
culating through us, as the blood circulates 
through the members of tVift\i<^\^. ^iXv^'v^-^ 
what purpose ? ^Vvat \?^ >i\v^ x^s^^ cR.^^ ^^- 
bera of the body ? ^Yl^ ^^e^^ S^^>^^^ "^ 
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oalate through them P Is it not that they 
may be of use ; that, they may properly and 
efficiently discharge their several functions P 
And so, as living members of Cheist's body, 
our only function is to do His will : we e^ist 
for that purpose and for none other, If we 
fulfil it not, we are like the paralytic or morf 
tified limbs of a man's body. Chbist is to 
His Church, what the will or directing power 
of a man is to his body, and its members.. 
So far as baptized men are submitting them? 
selves to Chbist their Head ; not living for 
themselves, but proving in all things what is 
the good and acceptable and perfect will of 
God, and having no will but Chbist' s, so far, 
and only so far, are they fulfilling the pur- 
pose for which they exist 5 the purpose for 
which they were alike created ana redeemed. 
(2) And this Truth will be further brought 
out by the second illustration of a tree, to 
which the Church has been compared by our 
LoBD Himself. "I am the Vine," He says, 
** Ye are the branches." (S. John xv. 6.) Wild 
and unfruitful by nature, we have been grafted 
into and so made partakers of the richness of 
the nobler stock. When a union is formed 
between the stock and the graft, the sap and 
juices of the tree begin to circulate through 
latter. And it beqomes as much a part of 



r 
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the tree, as if it had originally belonged to it. 
Where this union is interfered with in any 
way ; when the sap ceases to circulate through 
any branch; when the communication be- 
tween it and the parent stem is interrupted, 
it withers. It may remain to all appearance 
a part of the tree ; sometimes it may not be 
easily distinguished from the living branches ; 
but it is no longer a living branch ; it does 
not discharge its functions; it is dead; fit 
only to be cut down and burned. "We do 
not speak of the trunk as being the tree ; 
nor the branches ; nor the roots : they are 
all parts and necessary parts of it, but the 
whole tree is one. The different parts have 
their different functions to discharge, in the 
one great object of producing fruit to the 
glory and praise of the husbandman. So far 
as they do this, they are of use; they are 
fulfilling the object for which they exist. 
When they cease to do it, they are dead, 
(not the less so in that they were once alive) 
and their end is to be cut down and burned. 
And as there are dead and useless branches 
on every tree, so are there dead members of 
Chbist's visible Church: who were indeed 
once living ; partakers of the root and fat* 
ness of the tree ; having had the same oppor« 
tunities of fulfilling the end of their existence 
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as the others; but who perished, because 
they would not abide in that stem into which 
they were grafted ; because they would not 
receive the fruitful juices which circulate 
through the whole tree ; because they either 
stopped up, or would not avail themselves of, 
the channels of communication, through which 
were conveyed those streams of life and fruit- 
fulness, which could alone enable them to 
discharge their appointed functions. 

This is the true idea involved in our posi- 
tion as members of Cheist. Our union with 
Christ is of the same intimate nature as 
that which exists between the members and 
the head ; or between the branches and the 
tree : a living, real, and eternal union ; eter- 
nal, because it exists for ever, if it be not 
severed by our own act. But this, alas, may 
and too often does happen ; because men will 
not know, and avail themselves of, and act up 
to, their position. They become like morti- 
fied and diseased members, or dead branches, 
fit only to be severed from the living body, 
or the fruitful tree, prepared for the fate 
which the Saviour has denounced in those 
awful words : " If a man abide not in Me, he 
is cast forth as a branch and is withered, and 
men gather them and cast them into the fire, 
and they are burned.*' 



UNIOK WITH CHBIST. 25 

But besides members of Chbist, we are 
made in baptism, (2) Child ken or God. 
These words express the relationship in which 
we stand to the Father, as resulting from our 
membership with the Son. Cheist is the 
only begotten Son of God ; (S. John i. 14,) 
and in that we are members of Him, we are, 
as a necessary consequence, children of God. 
This, however, is not by nature. By nature 
we are "children of wrath;" (Eph. ii. 3,) "sold 
under sin;'* (Bom. vii. 14,) subject to death. 
" But when the fulness of the time was come, 
God sent forth His Son, made of a woman, 
made under the law, to redeem them that 
were under the law, that we mi^ht receive 
the adoption of sons." (Gal. iv. 4, 5.) 
' Adoption is that act by which a man takes 
into his family one who is not his child by 
birth ; makes him a part of that family; edu- 
cates him, and gives him all the privileges 
of his children. Thus Pharaoh's daughter 
adopted Moses. (Exodus ii. 10.) Chbist is 
the Son of God by nature, we are His sons 
by adoption: we are "accepted in the Be- 
loved ;" (Eph. i. 6,) not for our own sake, but 
through the love of God, and as being in 
Cheist, the Son by nature. Our sonship is 
however not unreal, or only nomiua]. God 
having made us His sons, treata us aa ^\kQk% 
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He feedfl, maintains, strengthens, supporta ; 
He giTBa ua all things convenient for us ; 
He chastens and corrects us, as a father does 
bis children; that which directs His hand 
being wisdom and love, — love unutterable, 
love omniscient : His object bein? to fit ua 
for Himself, and to make ua meet for the en- 
joyment of those good things which He has 
prepared for them that love Him. 

And as a necessary consequence of this 
Bonship we are (3) Inhebitobs of thb Kihg- 
BOM OF Heateit. " To be the soiw of God, 
is not a sWle without an estate, an emjity 
title ; He tnat makes us sons mnkes us heira 
likewise." " If children then heirs, heirs of 
God, andjoint-heirs with Christ." (Eom.viii. 
17.) CnaiSTis "appointed heir of ail things," 
(Heb. i. 2,) and we are joint-heirs with Him. 
He has purchased heaven for His Church. 
It is the inheritance which ia " ready to be re- 
vealed," for those " who are kept by the power 
of God through faith." Our Baptism is as 
it were our title deed to this inhentance. It 
is that which gives us a right to it, and puts 
us in a state in which it is possible for ua to 
attain to it. By nature we cannot attain, 
Ar "we are dead in treapasaes and sins ;" but 
wAen we are baptized into Cuiaera, -^ftVw- 
ooaeone with lEm; tiing\>y ■Sift\\Kt&ftw 
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bers of the same family, and entitled to the 
same inheritance. ^ 

Oup inheritance is however not " revealed;" 
we are not yet in the actual enjoyment of it : 
we must assert our claim; we must walk 
worthy of our high calling. If a man be heir 
to a property and will not assert his claim ; 
if he will not take possession of that to which 
he is entitled, it matters not that he is heir. 
Many a man is heir by birth to a property 
which he never enjoys. He may be disinhe- 
rited if his life be unworthy of his position and 
his prospects ; or he may refuse to assert his 
claim. By baptism we are made one with 
Christ, and as such our duty is to '* abide in 
Him ;" to cling to Him by faith ; to " live by 
the faith of the Son of God," who loved us 
and gave Himself for us. It is only by faith 
that we can abide in that body into which in 
baptism we have been grafted; — faith in Him, 
and in His mode of working in us. So long 
as we continue living members of Chbist's 
Church, our title to its inheritance remains 
undisturbed. If He find us living members 
of His Church, He will save us as parts of it ; 
our inheritance thus becoming our possession. 

The reason why the baptized ^etlalx^— ^V^ 
BO many of them fail to attwxi \.o ''^•ai^ Vcss.'^ 
dom of which they ha\ebe^iim'ai^'5i^s:^^^^^^^^ 
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— is, that they will not assert their chiiin ; 
they will not walk worthy of their vocation ; 
they will not abide in Chhiht ; they cut them- 
eelves off from the blessings which are their 
birthright : having been made children of 
God, and inheritors of the kingdom of hea- 
ven, they make themselves children of the 
devil, and sharers of his home ; they have been 
grafted into Curibt, but they will not abide 
in Him ; made members oi^^ His body, but 
they will not do His will ; and so their bap- 
tism does but increase their condemnation, 
because they have received gifts and blessings 
which they will not use, and for which they 
must account. 

Such iathatgreat gift of union with CHBiaT 
whereof we are made partakers in baptism ; 
union with Cbbibt, the source of our forgive- 
ness ; the instrument whereby we are made 
sharers in the atonement which He has ac- 
complished for UB ; and the basis likewise of 
all that work of restoration which He would 
aceomniish in us : iuvolviiig as it does the 
gift ot the Spirit, adoption into the Christian 
family, growth in lioliness, and the possibility 
of attaining to the kingdom of heaven. 
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CHAPTEE V. 

TEMPTATION. 

Tor will have seen from what has gone 
before, that the new birth, that gift which or- 
dinarily is conferred on man in baptism, is 
distijict from the new life, or " the renewing 
of the Holt Ghost." Baptism is in fact 
only the beginning of our life : the commence- 
ment of that progressive work which must be 
carried out in us to the latest moment of our 
existence upon earth. A child must have life 
before it can grow ; growth is indeed in one 
sense the mark of life ; and so our souls must 
be made partakers of the life which is in 
Chbist, before they can "grow up into Him." 
(Eph. iv. 16.) And as the growth and in- 
crease of our bodies is a slow process, so it is 
with our souls. We do not attain at once, or 
in a moment, "unto the measure of the stature 
of the fulness of Chbist." The life which is 
communicated in baptism requires to be called 
out ; it must needs be tended, and fed, and 
nurtured, or it will perish for lack of care, 
just as an infant would die if left to \t's&VC^. 

The position in t\\e vf oM ol ^J^^ ^^^^^'k^'^^^ 
Diau ia this ; he \ia«i Ven vcksAa ^"^vx^^^"^^ "^ 
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the new birth ; he has received that principU 
of life by means of which it is possible ibi 
him to ormc in grace, and in the knowledge 
of our LoBD Jesus Chbist ; but he has nol 
got rid of his weak and corrupt nature ; hie 
nature is still weak, still disorganized, stili 
prone to sin. He has this difficulty from 
within to struggle against, but he has also an 
adversary from without to contend with : th€ 
devil is always going about seeking whom he 
may devour; ever trying to lead men into sin i 
to induce them in any way to disobey God. 
that so he may regain his dominion over them, 
and make them his slaves throughout eter< 
nity. To this end he avails himself of man'i 
weak and fallen nature. He presents temp 
tations to the senses and appetites, and tries 
to persuade men to gratify them, regardless oj 
the holy law of God, or their own highesi 
good. 

What we want, therefore, to enable us tc 
resist the devil successfully, is some principU 
stronger than any natural desire ; something 
strong enough to induce us to follow it anc 
deny the other. Man always obeys the im- 
pulse that is strongest within him. In the 
case of Eve when she ate of the forbiddei 
fruit, appetite was strongest, and she foL 
Jowed it. Jn the case of our Blessed Lobi 
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when tempted to turn the stones into hread> 
the love oi God was strongest and He obeyed 
its voice. When He had fasted forty days and 
forty nights, He was just as hungry and de- 
sired food quite as much as any other man 
could have done under the cu^umstances^ 
The devil availed himself of this strong desire 
of His human nature, and tempted Him to 
gratify it by turning the stones into bread* 
He did not, however, yield to the suggestions 
of His appetite, because He could not do so 
without violating in some way which we do 
not fully understand the holy law of God. 
He therefore denied it, and chose rather to 
suffer the pangs of hunger than to sin against 
His Eatheb. Love was supreme, and He 
obeyed its voice. 

And that by which He overcame His ap- 
petite is the only thing that can enable any of 
us to follow His example. It was not that 
appetite in His case was not strong, (for we 
know what hunger can lead a man to do,) but 
loye was stronger ; and love is the only prin- 
ciple strong enough to overcome every other 
desire and affection. Love is the only per- 
manent principle of obedience ; it "is the ful- 
filling of the law,** (Eom. xiii. 10.) 

Love, however, is a grace that we have not 
by nature. It is " the fruit of the Spirit,'* 
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((M. r. 22,) it IB " shed abroad Id oar bonrts 
by the Holy Ghobt wliich is given uoto u«." 
(Bom. T. 5.) It IB only in the power of the 
Spirit that any temptation can be reeisted. 
He fills our hearts with the love of Goo, and 
BQ strengthens us to deny our natural dcBtrea 
and inclinations when they come into conflict 
with His law. 

Of this Spirit we are first made partakers 
in holy baptism, wben we are grafted into the 
body of Chbibt, " By one Spirit are we all 
baptiEedintoonebody." (1 Cor. lii. 18.) The 
Holy Spirit of God is to ub in baptism a 
Bpint of life: but we need gromth as well as 
life; and so QoD haB ordained means by which 
as we advance from infancy towards manhood, 
that spirit of life may become a spirit of 
strength. An infant's bodily growth is very 
slow and gradual, and bo it is with the growth 
of his Boul. It ia some time before an infant 
can ain, for it ia Bonie time before he can dis- 
tinguiah right from wrong. But by degrees 
this knowledge doea spring up. With the 
dawn of reason the voice of God in hia heart 
begins to make itself heard, telling him what 
is right and wrong, what he may do and what 
he must avoid; and then the devil begins his 
oj>ei-ation[i too. A child is tempted to dis- 
ohuy a parent just io the same way as Adam 
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and Eve were tempted to disobey God ; the 
process is precisely similar. We find, there- 
fore, that very soon the child or young person 
requires fresh supplies of the Spirit ; to shed 
abroad the love of God in his heart, and to 
furnish him with a motive strong enough to 
enable him to resist the devil. And this in- 
troduces us to the consideration of one of 
those means, by which God supplies grace to 
the soul. 



CHAPTEE VI. 

CONriEMATION. ' 

The true nature and intention of the or- 
dinance of Confirmation receives much light 
from a consideration of the time appointed 
by the Church for young people to resort to 
it. It must be remembered that the Holy 
Sfibit is in Baptism a Spirit of life. The 
spark of the new birth, is in that Sacrament 
imparted to the souls of those, who were by 
nature '^ dead in trespasses and sins." With 
the earliest dawn of reason, a consciousness 

D 
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of right and wrong springs up within the 
breast of the child ; and with it, the devil 
commences his assault. According as the 
child advances towards maturity, the natural 
appetites, affections, and passions begin to 
assert their influence, and make themselves 
more and more felt ; growing with his growth, 
and staiengthening with his strength. He soon 
discovers his own weakness, and the devil's 
power: he finds the temptations of the world 
and the flesh strong within him, and his own 
power of resistance but small. God does 
not impart in Baptism a store of grace, suffi- 
cient for all our after wants. His intention 
for us is, that we should be continually seek- 
ing fresh supplies, according to our need ; 
and He has appointed certain ordinances, 
whereby to convey them to us. When, there- 
fore, we feel our weakness. His will is that 
we should come to Him for strength. The 
Church accordingly has directed, that so soon 
as children be come to a competent age, and 
are able to understand the nature of the ordi- 
nance, they shall be brought to the Bishop 
to be confirmed by him. This is just the age 
at which they begin to feel most strongly the 
teznptationa of the world and of the flesh : 
it'hen they are starting irom cViVdVvQQd into 
youth, Mi of life, and lie«lt\\^ ^u^ ^\?t^T>L«^\ 
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when the animal part of their nature is being 
rapidly developed ; when the passions begin 
to make their power felt. It is at such a 
season that the devil is busiest. He knows 
that he has a favourable soil in which to 
work, and great support from within ; and he 
hopes to be able to avail himself of a habit of 
sinning, and so to draw his toils as dpsely as 
possible round his victim. 

It is just at this season of greatest need, 
that the Church would make use of the ordi- 
nance of Confirmation as a means of grace 
and strength ; to enable the young Christian 
the better to struggle with his corrupt na- 
ture, and wage a successful war with the 
enemy of his soul. The grace of Confirma- 
tion is therefore, properly, not a converting^ 
but a strengthening grace. It was never in- 
tended as a means of turning any one to 
God. Eepentance and faith must have a 
place in the heart, before any benefit can be 
expected in Confirmation. To those who 
come to it in this spirit, heartily repenting of 
their sins, and earnestly desiring the aid of 
G-ob's grace to assist them in their Christian 
course, a rich blessing will be conveyed ; but 
it is not a converting ordinance. 

The rite of Con^ma.t\oTL ^«c^ crc^^xsx^^^'^ 
the Apostles, with a tvjo^oW o\s^^^^^ ^^ ''^ 
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a seal to the grace imparted at Baptism ; and 
(2.) as a means for conveying to our souls 
strength to keep the promises by which we 
are bound, and manfully to fight under 
Cheist's banner, against sin, the world, and 
the devil. It is an ordinance partaking of 
the nature of a sacrament ; inasmuch as it 
possesfl^i both an outward visible sign, and 
• an inward spi^tual grace. The Church of 
England, however, counts it not one of the 
Sacraments of the Gospel, because it wants 
that essential of a Sacrament, the being " or- 
dained by Chbist Himself." 

"We do not hear of Confirmation in the 
New Testament till after the Ascension of 
our blessed Lobd. The first place where we 
find an allusion to it is Acts viii. 14 ; where 
we read, that "when the Apostles, which 
were at Jerusalem, heard that Samaria had 
received the word of God, they sent unto 
them Peter and John ; who when they were 
come down, prayed for them that they might 
receive the Holt Ghost; for as yet He 
was fallen upon none of them, only they 
were baptized in the name of the Lobd 
Jesus. Then laid they their hands on them, 
and they received the Holy Ghost." 

We have a further instance of the same 
Icjiid recorded in the 19th chapter of the 
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Acts of the Apostles ; where we read of 8. 
Paul laying his hands upon those who had 
just been baptized in the name of the Lobd 
jEsr s ; the effect of which was, that the Holt 
Q-HOST came upon them. (Acts xix. 1 — 6.) 

It is upon these two passages, showing &9 
they do, what was the practice of the Apostles 
from the earliest ages of Christianitj, that 
the ordinance of Confirmation, as it exists 
amongst us, is founded. We may gather 
from them ; 1st, that the rite was of divine 
ori^, having been ordained by the Apostles, 
acting (as we believe they did) under the 
direct guidance of the Holy Ghost ; 2ndly, 
that it was administered to none but those 
who had been already baptized ; 3rdly, that 
the power of confirming was limited to the 
highest order of the ministry — S. Peter and 
S. John, who were Apostles, having been sent 
down to confirm those whom Philip had 
already converted and baptized ; 4thly, that 
the object with which the ordinance was ad« 
ministered, was the conveying the gift of the 
Holt Ghost, for the outpouring of which, 
prayer was offered up ; and 5thly, that it was 
performed by the laying on of nands. 

Confirmation was considered in the early 
Church to be necessary for the perfecting of 
those who had been already baptized. Hence 
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it obtained the name of '* the Seal ;" the word 
** sealed " being often used bj early Chris- 
tian writers, to express the same thing as 
"confirmed." It is probably alluded to in 
many passages of scripture; such as 2 Cor. 
i. 21, 22 ; Eph. i. 13 ; iv. 30 ; Heb. vi. 2. 

Those instances of Confirmation recorded 
in the Acts of the Apostles were cases in 
which the persons confirmed were adults, and 
had just been baptized as such. Having first 
made a declaration of repentance, faith, and 
obedience, ttey received Confirmation imme- 
diately after Baptism, to which it was consi- 
dered as the seal. With us, however, all 
persons are baptized as infants ; when they 
are incapable of making a similar profession. 
It is therefore made in their names by their 
sponsors ; and it is not till they come to be 
confirmed, that they take their baptismal 
vows, formally and publicly, upon themselves. 
I say formally and publicly ; for it is a griev- 
ous mistake to suppose, that our baptismal 
vow is not binding upon us, unless, and until, 
we are confirmed. This is far from being the 
case. The truth is, that we take that vow 
upon ourselves, so soon as we are able to dis- 
tinguish right from wrong. Every child who 
repeats his catechism, acknowledges himself 
bound to believe and to do, all that his god-» 
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fathers aud godmothers promised for him; 
We therefore in effect take those vows upon 
ourselves long before we are confirmed ; but 
it is then that we do so for the first time 
solemnly and publicly, in the face of God and 
His Church. 

Confirmation then being such, it is mani- 
fest that none but those who come to it in 
sincerity, clearly understanding its nature, 
and their own need of the blessing, which it 
is intended to convey, can expect to receive 
any benefit therein. Like all other ordi- 
nances of God, it consists of two parts ; our 
act towards Him, and His act towards us. 
Our act consists in our solemn and sincere 
ratification or taking upon ourselves of the 
promises made for us, and in our name at our 
Baptism ; God's act consists in the gift of 
the Holy Spibit, conveyed to our souls 
'through the laying on of the Bishop's hands, 
as a spirit of strength, to enable us to keep 
those promises. 

"We must beware of looking on our Confir- 
mation merely as a renewal of our baptismal 
vow. Confirmation, strictly and properly 
speaking, is exclusively God's act towards 
us. We are passive in it ; we come to receive 
a blessing from Him» not to renew a promise 
by which we are already bound, we are 
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already bound by our baptismal vow, so that 
the taking it upon ourselves in Confirmation 
is little more than a form. Still it is a form 
full of meaning ; inasmuch as it is a voluntary 
and deliberate acknowledgment on our part, 
that we are so bound : and it never was the 
intention of the Church that this acknow- 
ledgment should be lightly or carelessly made. 
On the contrary, the question put by the 
Bishop to the young persona who are pre- 
sented to him for Confirmation, is a very so- 
lemn one. He asks them, '* do ye here, in 
the presence of God and of this congregation, 
renew the solemn promise and vow that was 
made in your name at your Baptism ; ratifying 
and confirming the same in your own persons, 
and acknowledging yourselves bound to be- 
lieve, and to do, all those things which your 
godfathers and godmothers then undertook 
for you.** To which every one must answer — 
•'I do.** 

Now, in all our dealings with Ood, the 
first qualification is sincenty. We can ex- 
pect nothing from Him, if we approach Him 
with a false heart, or with a lie upon our lips. 
Seeing then, that we are required at Confir- 
mation to renew our baptismal vow, it is 
manifest that no one who does not understand 
the nature and meaning of that vow, can 
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come rightly to the ordinance : for unless he 
understands it, he cannot truly say that he 
willingly takes it upon himself. A clear com* 
prehension on this point is therefore an essen- 
tial qualification for all who would receive in 
Confirmation the grace, that the ordinance is 
calculated, and is intended to convey: and 
to this -end, it will be necessary to consider 
the baptismal vow. 



CHAPTEE VII. 

THE BAPTISMAL YOW: BENOITNCINO EVIL. 

Ik answer to the question in the Churcl^ 
Catechism, '^ What did your godfathers and 
godmothers then promise for youp" the 
child is taught to reply, " They did promise 
and vow three things in my name. Eirst, that 
I should renounce the devil, and all his works, 
the pomps and vanity of this wicked world, 
and all the sinful lusts of the flesh. Secondly, 
that I should believe all the articles of the 
Christian faith. And thirdly, that I should 
keep God's holy will and commandments, and 
walk in the same all the days of my life." 
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The promiae is therefore three-fold : first, re- 
pentance — to renounce sin, the deTil, the 
world, and the flesh ; secondly, faith — to be- 
lieve all the articles of the Christian faith ; 
and thirdly, obedience — the keeping of the 
will and commandments of Ood. We shall 
consider these in their order. 

The first promise is, to "renounce the 
devil and all his works, the pomps and va- 
nity of this wicked world, and all the sinful 
luBta of the flesh." ^ffe are told little about 
the devD in Holy Scripture ; we know how- 
ever that he ia a spirit of intense malignity 
and great power; the implacable enemy of 
God, and all that is of G-os. Amongst other 
names he is called, the "adversary," (1 8. 
Pet. V. 8) ; "the accuaer" (Eev. xii. 10). In 
the book of Job he is represented as going to 
and fro in the earth, and walking up and down 
in it, (Job i. 7 ;) and 8. Peter apeaks of him 
under the figure of "a roaring lion," " aeek- 
ing whom he may devour," (1 8. Pet. v. 8.) 
HiB incessant occupation ia tempting man- 
kind to sin, and so trying to make them 
as miserable and wicked as he ia himaelf. 
The will of God for each one of us however 
is, not that we should be overcome of evil, 
but that we should overcome evil with good ; 

' fo> thia end we must ever be on the watch 
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* 

against him wbo is the author of all evil, — 
the devil. To renounce, signifies to east off, 
to ahjure, to push away. When therefore we 
promise (as we all have done) to " renounce 
the devil," we promise, not willingly to let 
him come near us ; to avoid every occasion of 
t'Cmptation ; to hate him and his works. His 
works are aJl sin ; every transgression of the 
law of GrOD. "He that committeth^in is of 
the devil, for the devil sinneth from the be- 
ginning." (1 S. John iii. 8.) His whole ob- 
ject is, to lead men into sin ; for thereby he 
can best show his hatred of God. In this 
manner he sets himself against the pur- 
poses of God, who would have all men to be 
saved. 

The way in which the devil seeks to attain 
his end, is for the most part, either through 
the scheme of this world, or through the lusts 
and desires of the flesh. Man, as such, does 
not desire evil for its own sake. A man 
would never do a thing which he disliked, 
merely because it was evil; there must be 
some pleasure, or supposed pleasure, annexed 
to it as a bait. The devil knows this, and 
therefore he always approaches us, either 
through the pomps and vanities of the world, 
— its riches, pleasures, honours, gauds: or 
through the natural desires of the flesh. 
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The world is tbat principle wLiclt is so 
often epokeu of in Scripture, as opposed to 
God and Godliness. " The friendahip of the 
world," Baya S. James, "is enmity with Gob, 
whosoever therefore will be a friend of the 
world, is the enemy of Gos." (S. James ir. 
4.) " If any man love the world, the love of 
the Fatheb is not in Him." (1 S. John ii. 
15.) The word pomp cornea from a Greek 
word, aignilying a show, a procession. It ia 
not a term which occnrs in Scripture. That 
which comes nearest to it in signification, is 
probably, " the lust of the eyes and the pride 
of life,'^ spoken of by S. John (1 S. John 
ii. 16 ;) which he says, is not of the I'athes 
but of the world. The primary meaning of 
the word vanity, is emptiness. The " pomps 
and vanity " of the world would therefore 
seem to be — its display, its empty honours, 
its iklse opinion, its love of riches, its evil 
communicatioDB, its undue carefulness. They 
are, however, very hard to define : and the 
difficulty in doing so arises from the fact, that 
they consist cbieily in the abuse of things, 
in themselves lawful. Every thing on this 
earth is the gift of Gon, and may be used to 
His glory. It is therefore not the possession 
of any innocent thing that can be wrung, 
but the trusting in it [ the inordinate desire 
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of it ; the placing our hope in it ; the put- 
ting it in Good's place. God will have our 
hearts, and ''no man can serve two Masters." 
Where our treasure is there will our hearts 
be also. Renouncing the world, therefore, 
consists not in renouncing the use of the 
good things of the world, but guarding against 
their abuse : taking care that we put them 
not in GoD*s place, and that we use them to 
His glory. That may be to one person a 
pomp and vanity, which is quite fitting in the 
ease of another. For instance: a style of 
dress unsuited to the position of its wearer 
is vain and sinful ; while to another whom 
Gtojy has placed in a higher position, the same, 
or even a much more costly dress, may be 
suitable and right. A man may be vain of 
his talents, or a woman of her good looks ; 
while others, much cleverer or more beau- 
tiful, may not be in the least so. 

It is therefore impossible to define accu- 
rately what (in this sense) pomps and vanities 
are. As a general rule it may be said, that 
anything which has a tendency "to choke 
the word," or to draw our hearts away from 
God ; anything which we are tempted to put 
in God's stead, or to value for its own sake 
irrespective of Him, becomes such to us. To 
possess this world's good things without 
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having the heart set on them ; and bo to be 
able to use them for Qov'a glory, ia the high- 
est farm of renouncing them. Abraham en- 
joyed great riches, and honour, and worldly 
prosperity, but they were not to him pompa 
And vanities, because he trusted not in them, 
but in the Lokd "Who gave them. 

A ready illustration of what the pomps and 
vanity of the world (in this sense) are, ib fur- 
nished by the parable of the man who made 
a groat supper. (S. Luke xiv. 16 — 24.) The 
possession of the yoke of oxen, of the farm, 
or of the wife, were not in themselves sinful; 
but they became occaaions of sin to their pos- 
seBBora, because they kept them from accept* 
ing their master's invitation. To them they 
were pomps and vanities, because they inter- 
fered with the love and duty they owed their 
Lord. This is the way in which the devil 
employs God's gifts, and seeks to turn them 
into occasions of sin, by tempting men to 
abuse them, and to convert tbem into that 
which is evil. Therefore it is, that we re- 
nounce the pomps and vanity of the world, 
as being part of tlie scheme through which 
the devil works. 

The " lusts of the flesh" are another of the 
means to which the devfl reaorta te Wd men 
atoaia. The y/ordlnat mea.aB,"«\i:^'5.-«s.X\«^( 
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(list, being an old word signifying to desire.) 
The lusts of the flesh, are therefore, the de* 
sires of the flesh ; all that the flesh wishes, 
or craves for. It is manifest, however, that 
all the lusts of thiB flesh, are not necessarily 
sinful lusts : GrOD has given us these desires, 
as part of our nature ; so that the indulgence 
of them cannot always be sinful. Hunger, 
for instance, is one of the lusts and desires 
of the flesh, but it is not always a sin to gra- 
tify it by eating. God has given us our bodies, 
and with them every natural appetite. It is 
not the indulgence of these appetites, or lusts 
of the flesh, that is sinful ; but the making 
them masters. A brute follows the leading 
of his appetites because he has nothing higher 
to follow ; but in man the love of God, and 
the voice of conscience, should be the govern- 
ing principles < and where he does violence 
to them, for the sake of indulging his appe- 
tites, he reduces himself to the level of a 
brute. Take the instance of eating. Gob 
made us so that we need food for the support 
of our bodies. He annexed pleasure to the 
act of eating. He did not intend however 
that we should eat, because it was pleasant 
to do so, but because it was needful for the 
support of the body. He axffvftiA^^<K5i.^sst^^f5k 
the act of eating, in order to %^^\xx^ '^'^ ^^ns^ 
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of that, without which, men could not con- 
tinue to exist. A man is to eat that he may 
live ; not to live that he may eat. If the latter 
be the case, — if his appetite become master of 
him, — the natural desire which God gave him 
becomes to him one of the sinful lusts of the 
flesh. 

These fleshly appetites or desires are largely 
resorted to by the devil, for the purpose of 
leading us into sin : and the way in which he 
uses them, is illustrated by the details of the 
manner in which he tempted our first parents, 
and our Blessed Lobd. (Gen. iii. ; B. Matt, 
iv.) In each case he made use of a natural 
appetite, as a means of inducing those whom 
he assailed, to disobey the law of God. He 
tried to persuade them to follow the leading 
of the appetite, without any regard to the 
question whether they could do so without 
sin ; and he always assaults us in the same 
way. We are therefore steadily to resist the 
Bohcitations of any of the desires of the flesh, 
no matter how innocent in themselves ; if so 
be, that we cannot indulge them without doing 
violence to the law of God. If we. cannot 
learn to control them, when needful, they 
will often lead us into sin. Gluttony, drunk- 
enness, fornication, adultery, uncleanness, and 
o^Aer crimes, are all the " works of the flesK" 
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But the power of denying his appetites, is 
one of the notes of a Christian man ; " They 
that are Cheist's," says S. Paul, " have cru- 
cified the flesh with the aflections and lusts." 
(Gal. V. 24.) 



CHAPTER VIII. 

THE BAJPTISMAL VOW: BELIEtlNa THE 

OBEED. 

• The second promise made for us in our 
Baptism, by our godfathers and godmothers, 
is, that we should " believe all the articles of 
the Christian faith." These are summed up 
in what is called the Apostles' Creed ; a pro- 
fession of belief which is required from all 
sponsors. The word creed comes from a Latin 
word which signifies to believe. It is a short 
statement of the objects of our belief as Chris- 
tians, put together in this form that it may 
be more easily referred to and committed to 
memory. It would not have been a simple 
matter for every one to have collected its se- 
veral articles for himself out of the Bible: 
though there are few who are not able, when 

e I 
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once they have been collected and placed to- 
gether, to compare them with the testimony 
of Scripture, and to eatiefv their own minds 
of their truth. The Apostlea' Creed eonsiata 
of twelve articles or paragrapha, each of which 
embodies a separate truth, and to each of 
which OUT asBeat is required. It will there- 
fore be neceBsary to consider them in order. 

AsiIOLE X. 

"/ believe in God Me Tatheb Almighty, 
Maker of Heaven and Earth." 

■ God is a Being, eonceming Whom oup 
minds are not auch as to enable ua to Form 
any definite idea. That which is finite cannot 
comprehend the infinite ; but a "sense of this 
divinity we have, and the first and common 
notion of it consists in these three particu- 
lars : (1) that it ia a Being of itself, and in- 
dependent from any other; (2) that it is that 
upon which all things which are made, de- 
pend ; (3) that it governs all things." There 
is but one living and true God, a Spirit " with- 
out body, parts, or passions ; of infinite 
power, Hi'sdom, and goodness." And in the 
unity of this Godbead tVetft MftVVct^aPer- 
Boiifi, of one Bubstanee, po^KCTiWaft. tteni*.-}. 



BELIEYING THE CBEED. 51 

the Father, the Son, and the Holt Q-host, 
Who are 'called the Trinity. 

How this is, we know not, heither can we 
know : we Jiave not faculties or minds capable 
of comprehending so great a mystery, or of 
understanding how the three Persons are only 
one. We must, however, steadily believe it, 
since we are taught so in scripture ; trusting 
that the day may yet come when the diffi- 
culty will be cleared up. These three Persons 
are all perfectly distinct and separate from 
one another, and yet all equal, because all 
God. As the Athanasian Creed expresses it, 
" In this Trinity none is afore or after other ; 
none is greater or less than another ; but the 
whole three Persons are co-eternal together, 
and co-equal.'* 

The first in order of these three Persons is 
OoD the Fatheb. He is called Fatheb on 
account of the relation in which He stands to 
US. He made us all, and we are therefore His 
children by right of creation. There is " one 
God the Fatheb, of whom are all things," 
(1 Cor. viii. 6). A father is the author and 
preserver of the life of his child ; he feeds, 
maintains, clothes, and educates it : and such 
in kind, is the relation in which. Go^ ^feicoAsii 
to U8 as Creator. TV\©to \& wwiW^^^ ^"5s^^^> 
however^ in which Tie \^ o\vt ^ iJ^^^^n ''^^ 
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that ie, as the Fatheb of our Lobd Jesus 
Christ, through Whom it is that we "receive 
the adoption of sons." (Gal. iv. 5.) It is 
only as members of Him, that Gob looks upon 
us as sons. Through Him, we are adopted into 
the family of God, and by His Spirit do we 
call God our Eatheb; so that we are no 
longer servants, but sons. (Gal. iv. 7.) In 
Christ Jesus, therefore, we are the children 
of God by right of redemption and regenera- 
tion, "When we had destroyed ourselves, and 
cut ourselves off from Him, He purchased us 
back again, made us members of the body of 
His SoK, and created us anew in Him unto 
good works. 

The word Almighty means, able to do all 
things ; and in no way is God's great power 
more clearly proved, than in the work of 
creation, for He made all things out of no- 
thing: therefore in the Nicene Creed after 
** Almighty," are introduced the words " Ma- 
ker of heaven and earth, and of all things visi- 
ble and invisible." Creation is a work beyond 
the power of man. He cannot create even a 
grain of sand ; all he can do is to produce 
new forms and new dispositions, of matter 
ulready existing. A carpenter can make a 
table if he be supplied with wood ; but with- 
out materials to work with, and upon, he is 
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powerless. So with all other artisans, they 
can create nothing; that belongs to G-od 
alone, Who is all-powerful. He is the Maker 
of heaven and earth, and of all that thej 
contain ; ''all things visible and invisible." 

Abtiolb II. 
*^And in Jesus Chbist His only SoK" <mr 

LOBD." 

The second Person of the Trinity is God 
the Son ; second, however, not in power or 
dignity, (for in these respects all three Per- 
sons are equal), but, in order. The word 
Jesus signifies Satioub ; and this name was 
given to our Blessed Lobd because He was 
to "save His people from their sins." (S. Matt, 
i. 21.) The word Chbist signifies akointed. 
It means the same thing as Messiah : the 
first being a Greek word, the latter Hebrew. 

Under the Jewish law, anointing with oil 
was the form by which any person was set 
apart for the service of God. When Jesus 
therefore was called **the Chbist,*' or "the 
Anointed One," it was to signify that He 
was to be a person set apart to a particular 
office. Under this name, the Jews expected 
Him to appear, and looked out for Him. 
Thus the woman of Samaria, not knowing at 
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the time who He was, said to Him, " I know 
that Messias Cometh." (S. John iv. 25.) Je- 
sus, therefore, was His proper name ; Chbist, 
a name derived from His office/ 

We learn from Old Testament history, that 
there were three classes, whom it was custo- 
mary to set apart to their respective offices 
by the ceremony of anointing,--prophets, 
priests, and kings. (See 1 Kings xix. 15, 16 ; 
1 Sam. XV. 1 ; and xvi. 12 ; Exod. xxix. 7 ; and 
XXX. 30.) The anointing with oil was typical 
of the descent of the Holy Ghost upon the 
person anointed, thus setting him apart for 
his office. We do not read, however, that 
our Lord Jesus Cheist was actually anoin- 
ted with oil ; the shadow in His case having 
'il being supplied by the substance, — the type by 

■' the thing typified, — ^when at His Baptism the 

•' Holt Ghost descended in a bodily shape 

upon Him, accompanied by a voice from hea- 
ven declaring Him to be the beloved Son of 
the Eatheb. (S. Matt. iii. 16 ; Acts x. 38.) 
Erom this His name of " The Anointed One," 
it has been of good reason concluded that 
i ' the three offices of prophet, priest, and king, 

•if to which men were usually anointed, belonged 

j» of right to the Lobd Jesus ; as we know that 

in point of fact they were united in His 
peraon. 
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(I.) The office of a prophet among the Jews 
was very like that of a clergyman amongst us. 
Besides being endued by the inspiration of the 
Holy Ghost, with the power of foretelling 
events still to come; he acted as the interpreter 
of the will of G-OD to men ; telling them what 
they were to do, and what to avoid ; rebuking 
them for their sins ; denouncing the Divine 
judgments upon impenitence and unbelief 5 
and pointing out to all the way of salvation. 
That our Lobd was anointed to this office we 
learn from the prophecy of Isaiah, " The spirit 
of the LoED G-OD is upon me, because the 
Lobd hath anointed me to preach good ti-« 
dings unto the meek :" (Isaiah Ixi. 1 :) a pro-» 
phecy which He Himself tells us was ful- 
filled, when He went into the synagogue on 
the sabbath day, to preach to the people. 
(S. Luke iv. 21.) His whole ministerial life 
indeed, was one constant exercise of the pro- 
phetical office: "to this end was I bom," He 
says, "and for this cause came I into the 
world, that I should bear witness unto the 
truth." (S. John xviii. 37.) 

(2.) The peculiar function of the priestly 
office was the offering up of sacrifice ; and to 
this also our Lobd was anointed, being, as 
S. Paul tells us, a " Priest for ever after the 
order of Melchisedec." (Heb. vii. 17.) The. 
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office of a Priest was " to offer gifts and sa- 
<^ficeB ;'* wherefore it was " of necessity,** 
that He who was a Priest, should " have some- 
what also to offer" (Heb. viii. 3) : and this 
was His case, when He offered Himself a 
sacrifice for the sins of the whole world. 
Prom Him it was that all the sacrifices of the 
law derived their efficacy and value. In them- 
selves they were worthless: they could not 
purge away sin, except so far as they were 
offered up in the faith of His all-sufficient 
sacrifice; ''who needeth not daily as those 
High Priests to offer up sacrifice first for his 
own sins, and then for the people's ; fon this, 
He did once, when He offered up Himself.'* 
(Heb. vii. 27.) 

(3.) The third office belonging to our Lobb 
in virtue of His name of the Anointed, was 
that of a king. The government was to be 
" upon His shoulder." (Isa. ix. 6.) The Lobd 
Gtoi> had promised, to give unto Him the 
throne of His father David, that He was to 
reign over the House of Jacob for ever, and 
that of His kingdom there should be no end. 
(S. Luke i. 32, 33.) The king of a country 
is the supreme governing power, — he who is 
above all others : Chbist therefore is a King, 
and the highest of kings, for He rules over 
a// tilings; — **LoBD of lords, and King of 
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kings.'* (Rev. xvii. 14.) Especially is He 
^ the Head over all things to the Chnrch, 
which is His Body ;" (Eph. i. 22 :) the one 
supreme directing will, whom all the mem- 
bers of that body are bound to obey. 

Thus is the Lobd Jesus Chbist our Pro- 
phet, Priest, and King ; for to these three 
offices was He anointed. But besides being 
the Sayiovb and the Anointed One — Jesxjs 
and the Christ ; — we confess Him to be the 
only Son of GtOD, and our Lobd. This was 
what S. Peter, speaking in the name of the 
other Apostles, acknowledged Him to be: 
(S. John vi. 69 :) and so also spake the Angel 
to the Virgin, when announcing His birth. 
(S. Luke i. 35.) Since a son is of the same 
nature with his father, so was Jesus of the 
same substance as His Fatheb : God of God; 
Light of Light ; Very God of Very God : 
Begotten of Him before all worlds ; co-equal, 
and co-eternal ; and as such, having absolute, 
supreme, and universal dominion over all 
things : Lobd of lords, and Kinq of kings. 
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CHAPTEE IX. 

THE CBEED CONTIKUED. 

Aeticle III. 

** Who was conceived hy the Holt Ghost, bom 
of the Virgin Mary^ 

These words distinguish between our 
LoBB*s conception, and His birth; in that they 
attribute the one to the Holy G-host, and 
the other to the Virgin Mary. We have seen 
that the Lord Jesus Christ was God ; equal 
to, and of the same substance as, the Father. 
We now behold Him in His character of 
Man ; conceived by the Holy Ghost in the 
Virgin's womb, and born of a woman in the 
ordinary way. This is the great mystery of 
Godliness ; — GoD manifest m man's flesh — 
God taking upon Him the seed of Abraham 
(Heb. ii. 16) — the Holy Ghost framing 
Him a human body in the Virgin's womb. 

Every man consists of body and soul ; and 
our Lord was perfect man, consisting there- 
fore of the same parts. He who was and had 
been Q-OD from everlasting, now for the first 
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time became Man. He was bom into this 
world as any other infant is bom ; He went 
through the same stages of growth, both in 
body and mind; He ate and drank; was 
hungry, and thirsty, and weary ; subject to 
temptation, and sorrow, and pain ; in all re- 
spects like us, except that He was entirely 
free from the stain or guilt of sin, whether 
original, or actual. 

It was needful that thus it should be ; that 
the Mediator between God and man should 
be Himself both God and man. In such a 
Being alone, could mercy and truth meet to- 
gether. As man He could not save ; as God 
He could not suffer ; therefore was it neces* 
sary that both natures should be joined toge- 
ther in His person : the human, that He might 
die; the divine, that His death. might have 
power to purchase life for us. He was bom 
into this world an apparently helpless infant. 
He grew up to man's estate, increasing gradu- 
ally in wisdom and stature. He was, and for 
long continued to be, subject to His earthly 
parents ; working with His hands at Joseph's 
trade. Not untU He was thirty years of age, 
did He take upon Him that ministry and ser- 
vice, for the sake of which He had come into 
the world; so perfectly subject was He to 
the ordinary lirws governing the constitutioa 
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of that nature, which in all its reality He na- 
Bumed, when He waa " bom of tlie Virgiii 
Mary." 



"Suffered under Pontius Pilate, was crucified, 
dead, and buried" 

PorrTiiTS Pilate was the Eotnaii Governor 
of Judffia; and as such, the power of life and 
death was vested in bim. Tlie Jews possessed 
it not themselves (S. John iviii. 31) ; there- 
fore they bronght our Lobd to Pilate. The 
name of Pilate was probably introduced into 
the Creed, that we might thereby know the 
time at which our Lokd suffered ; just as we 
ahould say a thing happened in the reign of 
Queen Elizabeth. 

One of the principal objects for which our 
LoED came into the world, was to pay onr 
debt ; to suffer in our stead. We are told 
that " He appeared, to put away sin by the 
sacrifice of Himself" (Heb. is. 26) ; that He 
" suffered for sins, the just for the UDJust." 
(1 8. Pet. iii. 18.) It was foretold of Him, 
that He was to suffer " many things ;" (8. 
Mark is. 12; 1 S. Pet. i. ll^ ^"q*'^ ^V-a^sa 
to be "a man of sorrows an! MBpaMi.^fti-m'CQ. 
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grief;" (Isa. liii. 3 ;) and all that was written 
of Him was fulfilled. 

God indeed cannot suffer : but our Blessed 
LoBD was perfect man, as well as perfect 
Gob ; and in His human nature was capable 
of suffering whatever any other man was ca- 
pable of suffering. We believe that He took a 
true and real bodv ; frail and mortal ; subject 
to all the conditions to which our bodies are 
subject : so that the weariness, and watchings, 
and fastings, and hunger, and thirst, and 
scourgings, to which He submitted, caused 
Him exactly the same bodily pain, as they 
would have done to any other man who was 
exposed to them. 

And as He took upon Him the soul as well 
as the bodv of a man, so did He suffer in one 
as well as m the other. The apprehension of 
evil and bodily pain to come, tormented His 
soul with fear ; so that we hear of His praying 
to His Father, that if it were possible, the 
cup of which He was to drink might pass 
away from Him. His perpetual contact 
with sin and sinners, was to His pure and 
spotless nature, a source of sadness and dis- 
tress, greater than we can enter into or con- 
ceive. God had laid upon Him the iniquities 
of us all (Isa. liii. 6) •, anA. \i\i'^ ^«v^\» ^\*C^^s. 
burden we ^nnot e8t\m«i\.€>. ^^^'^Ov^'sx^ 
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see," He says, "if there be any sorrow like 
unto My sorrow, which is done unto Me, 
wherewith the Loed hath afflicted Me in 
the day of His fierce anger." (Lam. i. 12.) 
And again, " My soul is exceeding sorrowfud. 
even unto death." (S. Matt. xxvi. 38.) So 
we read in other places, that He was " sore 
araazed" and "very heavy" (S. Mark xiv. 
33) ; that " His sweat was as it were great 
drops of blood falling down to the ground." 
(S. LukiB xxii. 44.) 

And His sufierings, both bodily and mental, 
were crowned by His ignominious and cruel 
death upon the Cross. Of all kinds of death 
Crucifixion was probably the most painful : 
the sufferer being nailed to the cross by the 
hands and feet, and there left to perish, from 
pain, hunger, and exposure. Our Lord Him- 
self chose this mode of laying down His life. 
Human agency could not have deprived Him 
of life, except by His own consent. "No 
man," He says, " taketh it from Me, but I 
lay it down of Myself." (S. John x. 18.) 

And as He was born into this world in 
the ordinary way, so did He undergo a true 
and proper death, by the separation of His 
human soul and body. Death consists not 
m the destruction of either soul or body, but 
xa their being parted asunder, the one from 
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the other. His death however, produced no 
change in the union between His divine and 
His human natures. As far as humanity con- 
sists in the union of body and soul ; so far 
did our Lobd cease to be a man, during those 
three days for which that union was dissolved : 
but His G^odhead remained inseparably con* 
uected with both parts of His humanity : nei- 
ther soul nor body were separated from His 
Divinity ; for man's power could by no means 
prevail against the union, which, when " the 
Word became flesh," was once for all estab- 
lished between the Divine and the human 
natures. 

When our Lord's body was taken down 
from the Cross after His death, it was buried : 
that being the ordinary way in which dead 
bodies were disposed of among the Jews. As 
He abhorred not the Virgin's womb, so neither 
did He shrink from an abode in that other 
resting-place provided for all mankind. His 
burial Was foretold, both by type and by pro- 
phecy. " As Jonas was three days and three 
nights in the whale's belly ; so shall the Son 
of Man be three days and three nights in the 
heart of the earth." (S. Matt. xii. 40.) So 
it was said that He should make His grave 
with the rich : (Isa. liii. 9 :) in fulfilment of 
which Joseph of Arimathaea, a rich man and 
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an honourable counsellor, begged His body 
from Pilate, and laid it in his own new tomb 
which he had hewn out of the rock, and in 
which never man was laid. Here they laid 
the Lobd's body on the evening of the day 
on which He was crucified. (S. Matt, xxvii. 
57—60.) 



CHAPTEE X. 

THE GBEED OONTIinjED. 

Abtiole V. 

^^ He descended into Hell ; the third day He 
rose again from the dead^ 

The word hell, as it occurs in the creed, 
does not mean the place of everlasting pu* 
nishment, but the place in which the souls of 
men wait daring the interval which elapses 
between their death and the resurrection. 
It was of this place that S. Peter spoke; 
(Acts ii. 24 — 27 ;) and to which he applied 
the prophecy of David, Thou wilt not leave 
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My floul in hell." (Ps. xvi. 10.) To it our 
Lord also Himself referred, when He said 
to the thief upon the cross, " To-day shalt 
thou be with Me in Paradise." (S. Luke 
xxiii. 48.) It is not until the resurrection ; — 
till the bodies and souls of those who have 
■died are joined together again — that the last 
judgment will take place : and consequently 
not until then, that men shall receive their 
final sentence, of an eternity of happiness or 
misery. Scripture therefore points to a se- 
parate state, in which the soul waits, until it 
IS restored to the body at the resurrection. 

We are told little of this state, but we 
know that it is to the faithful, one of rest in 
the presence of the Lobd. (See Phil. i. 23, 
and Key. xiv. 13.) S. Paul alludes to it in 
2 Cor. v., when he speaks of being "un- 
clothed," (ver. 4,) and "absent from the 
body," (ver. 8.) It was to this place of de- 
parted spirits that the human soul of our 
Blessed Lord descended, when it was sepa- 
rated from His Body. But it was not to abide 
there for long. David in prophetic language 
had said, " Thou wilt not leave my soul in 
hell, neither wilt Thou suffer Thine Holy 
One to see corruption :" and his words were 
fulfilled by our Lord's rising from the dead. 
His soul was not left in hell ; for by His own 

IS 
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power as God He joined it again to His body, 
and came forth from the grave — a perfect man, 
as He had been before He was crucified. He 
could die, for He was a man subject to death ; 
and a man, for that purpose, that He might 
die ; but He could not be overcome by death, 
for He was God. By rising He overcame 
death, and so showed Himself truly the Lobd 
of Life. 

As death consists in the separation of soul 
and body, so resurrection consists in their 
coming together again . It is not the taking of 
another body, but the taking again of the same 
body. Our Lord had said Himself that He 
would rise the third day ; (S. Matt, xxvii. 63 ;) 
and He had also directed the attention of the 
Jews to that which was the type of His resur- 
rection. (S. Matt. xii. 40.) He was crucified 
on the sixth day of the week, that which we 
call Friday. He rose again upon the third day 
from that — upon the first day of the following 
week, — the day which we call Sunday, or the 
Lobd' 8 Day. The Chief Priests and Pha- 
risees had taken every means that lay in 
their power, or in the power of man, to retain 
their dominion over His Body. They sealed 
the great stone which closed the mouth of 
the sepulchre where it was laid; and they 
placed over it a guard of Eoman soldiers, 
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which they had obtained from Pilate for the 
purpose. (S. Matt, xxvii. 62—66.) But all 
was alike in vain. When the third day camej 
there was a great earthquake ; for the Angel 
of the Lord descended from heaven, and 
came and rolled back the stone from the 
door, and sat upon it. And for fear of him 
the keepers did shake, and became as dead 
men. (S. Matt, xxviii. 2 — 4.) And then 
the LoBB Jesvs came forth from the grave ! 
Those who came to seek Him there, found 
Him not ; but were told by the angels that 
He had risen, as He said He would do. 
(S. Matt, xxviii. 5 — 7.) He afterwards 
showed Himself alive by many infallible 
proofs; being seen of His Apostles forty 
days, and speaking to them of the things 
pertaining to the kingdom of G-qd. (Acts i. 
3.) At one time He was seen of above five 
hundred brethren at once ; (1 Cor. xv. 6 ;) 
and at another, He convinced liis Apostle 
S. Thomas of the reality and identity of His 
risen Body ; proving to him that it was in- 
deed the same that had been fastened to the 
cross, and laid in the grave, bv showing him 
the marks of the nails in His hands and feet, 
and the wound made by the soldier's spear 
in His side. (S. John xx. 24 — 29.) 
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Article VI. 

^ He ascended into heaven^ and sitteth on tht 
right hand cfQoj) the Father Almighty ^^ 

Oar Lord did not immediately ascend intc 
the hesYens afket His resurrection. He re* 
tnained on the eiarth for forty days, during 
which period He showed Himself to many, 
{n order that there might be no doubt thai 
He had indeed risen from the dead. Thet^ 
was a limits however, to the time of Hit 
abode upon earth. He rose, not to remaiii 
upon earth, but to ascend to His throne ob 
high. Having finished the work which the 
Father had given Him to do, He was to be 
^glorified in the glory which He had witt 
Him before the world was. (S. John r?ii, 
4, 5.) Having therefore led His Apostle 
out as far as to Bethany, " He lifted up Hit 
hands, and blessed them, and it came to pasf 
while He Messed them He was parted from 
them, and carried up into heaven." (S. Luke 
xxiv. 60, 51.) 

He Ascended for three reasons in partis 

cular ; (1) because until He did so, the Com& 

forter could not come ; (S. John xvi. 7;) and 

as this was necessary for the perfecting od 

the Church, He went up into heaven thai 



He might send the Spirit dowii. (2.) Hq 
ascended to prepare a pla<» for i^i. (S. Johi^ 
i^iy. 2.) When He a8ceD4^d up on high, maa-t 
hpod in His Person was made to sl^e in thf^ 
glory of God. He Who is flesh of Q^r fleshy 
and is not asliamed to call us brethren, is now 
in heaven ; still a man ; as truly so as when He 
walked upon the earth, although now sitting 
at the right hand of Qos. In His Eatheb's 
house are many mansions^and there ^e is now;^ 
preparing a place for all that love and fear 
Him, and that put their trust in His Name. 
(3.) He is gone <* tp appear in the presence 
of God for us." (Heb. ix. 24.) He is made Sk 
Priest for eyey,-^" an High Priest oyer th«i 
house of God." (Heb. x. 21.) By His ow^ 
bipod He hath consecrated for us ^ wny intq 
the holiest, and there He ever liyeth to make 
intercession for us. (Heb. yii. 25.) The^Q 
He pleads for us with God ; pleads fpr us th^ 
merits of that one all-sufficient sacrifice that 
He has made for the sins of the world ; and 
presents before the Eathe&'s throne, thei 
worship, and the homage, and the cry of all 
His brethren. 

When it is said that He " sitteth on the 
right hand of God," the expression must of 
course be understopd figuratiyely. The mo9t 
honourable place which any on^ ciui fill pq^ 
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eartb, is to be seated at the right hand of a 
king ; and when our Lobd is said to be seated 
on the right hand of God, all that is meant 
is, that He fills in Heaven that highest place 
of honour, and power, and dominion, woich, 
as Man, He has obtained. 



Abticlb VII. 

*^ From thence He shall come to judge the 
quick and the deadP 

When our Blessed Lobd announced to 
His Apostles His approaching departure from 
amongst them, He promised that He would 
come again, and receive them unto Himself: 
(S. John ziv. 3 :) and this promise was re- 
peated by the angels who (while they were 
gazing up into heaven after their ascending 
Lobd) took that opportunity of assuring 
them, that this same Jestjs, Who was taken 
from them into heaven, should so come in 
like manner as they had seen Him ' go into 
heaven. (Acts i. 11.) The second coming of 
our LoBD, and its object, were also foretold 
by Enoch before the flood. "Behold," he 
says, " the Lobd cometh with ten thousand of 
His saints, to execute judgment upon all." 
(8. Jude 14.) 
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Without a judgment to come, the system 
of moral government under which we live, 
would be manifestly imperfect; for we see 
that the righteous and the wicked are not 
dealt with in this world according to their 
deserts. Except rewards and punishments 
are dispensed otherwise than they are here, 
we cannot acknowledge an overruling justice. 
But we are assured that there is a future 
retribution, in which all this will be set right, 
JBWid every man rewarded or punished accord- 
ing to his real deserts ; no matter what may 
have been his lot in this world. This office 
of judging hath been committed to the Son. 
It is His peculiar province. " The Fatueb 
judgeth no man, but hath committed all judg- 
ment unto the Son," (S. John v. 22.) It is 
as Man that He will exercise that office : as 
One Who bears our nature ; Who was com- 
passed with all its infirmities ; Who knows all 
its weaknesses ; and can make allowance for 
the difficulties wherein we are placed. The 
Fatheb hath given Him authority to execute 
judgment, because He is the Son of Man. 
(S. John V. 27.) 

How strict this judgment will be is mani- 
fest from our Lobd's own words, where He 
says, " that every idle word that men shall 
speak, they shall give account thereof in thflL^ 
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day of judgioBnt." (S. Matt. zii. 86.) S.Jphi 
too, in describing one of tbe visions of the 
last days, with which he was favoiuredj tolU 
us that he -' saw the dead» entail 9>nd great, 
stand before Gop, and the boohs were opei^d. 
and the dead were judged out of those things 
which were written in the books, according tc 
their works." (Eev, xx. 12.) 

The quick means the living— those i^h^ 
shall be aHve upon the earth at the qoming 
of the LojbD. '^ We shall not all deep, but 
we shall all be changed." (1 Qov» xv, 
51.) Those who are aliye at the coming oj 
the LoBD shall not die, but they shall be 
changed. Their corruptible shall put on 
incorruption ; their mortal shall put on im- 
mortality ; (1 Cor. ZY. 53 ;) and wh^n this 
change has passed upon them, both they and 
the dead shall be judged. 
; ( This second coming of the Lobd will be 

i !' a coming in glory and power, as His first wae 

in lowliness and humility. We are told thai 
i r He shall descend from heaven with a shout, 

Lwith the voice of the archangel, and with the 
trump of God : (1 Thess. iy, X6 :) that. He 
shall be seen sitting on the right hand oi 
power, and coming m the clouds of heaven. 
And the judgment which He will then come 
to execute, will be followed up by a final dia- 
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posing of both the righteous and the wicked 
to their eternal' destination, either in heaven 
or heD. The one will be inyited to inherit 
the kingdom prepared for them from th^ 
foundation of the world ; while the other 
will be commanded to depart into eyerlasting 
fire, prepared for the devil and his angels. 
The wicked ^* sh^ go away into everlasting 
punishment, but the righteous into life eter^ 
nal." (S. Matt. XXV. 46.) 



CHAPTDE XI. 

THE OBEED COI^TINITED* 

Aeticle Till. 

" I believe in the Holt Ghost." 

TgiB Holt G^ost is the Third Person in 
the ever blessed Trinity; equal to the Eathei^ 
and the SoTSf, and one with Them, although 
distinct from both. The word Ghost signi-. 
fies Spirit. He is called the Holt Ghost 
because He is holy Himself, and because of 
His office, which is, to make men holy ; — to 
sanctify ibU the elect people of God. Thei 
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bodies of Christians are said in Scripture to 
be temples of the Holt GftosT: (1 Cor. 
vi. 19 :) that is, places in which the Holy 
Ghost dwells, as the Lokd Jehoyah dwelt 
in the temple of Solomon. Dwelling within 
them, His work is, to restore in them the lost 
image of GtOD ; to turn their hearts and 
affections to OtOD ; to bring their wills into 
subjection to the will of Chbist ; to lead, 
direct, and govern their thoughts and ac- 
tions ; and to shed abroad the love of G-od 
in their hearts. 

This He does by working within the heart; 
and His operations are effectual, just in 
proportion to the way in which we give 
ourselves up to His influence. Every good 
thought or desire we ever have, comes di- 
rectly from tlie Holy Spirit. When we 
follow it, we follow God ; when we resist it, 
we resist Gob. In this latter case we are 
said to grieve the Holy Spibit of God; 
(Eph. iv. 30 ;) and if we grieve Him too far 
or too long. He will depart from us ; He will 
let us alone; and theu we become utterly 
reprobate and cast away : having no good in 
ourselves, and therefore nothing to aid us in 
our struggles with our own corrupt nature, 
and with the temptations of the devil, we 
ykJI an easy prey to the enemy of our souls. 



i 
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Abtiolb IX. 

** The Holy Catholic Church. The Communion 

of Saints" 

When our Lobb Jesus Chbist ascended 
into the heavens, He sent the Holy Ghost, 
to the end that a new thing might he hrought 
into existence. Out of those who had con- 
fessed Him to he the Son of the Living God, 
He intended to fashion a body for Himself. 
He was the Head, and they were to be the 
members. His purpose was to gather up the 
company of Believers into one Holy Church, 
— a Church for which He had given Himself, 
" that He might sanctity and cleanse it with 
the washing of water by the Word ; that He 
■ might present it to Himself a glorious 
Church, not having spot, or wrinkle, or any 
such thing ; but that it should be holy and 
without blemish." (Eph. v. 26, 27.) And 
the Agent in this work was to be the Holt 
Ghost. " By one Spirit," says S. Paul, " are 
we aD baptized into one body." (lCor.xii.13.) 

The Church therefore consists of the whole 
body of those who are baptized into the faith 
of the LoBj) Jesus Chbist ; Who is called in 
Scripture the " Head of the Church." (Eph. 
v. 23.) He had apprized His Apostles of the 
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comiDg of the Holy G^host, to effect the 
object He had in view ; and He commanded 
them to w^t for the promise of the 'Fjlv, 
THEB, and to tarry in the city of Jerusalem 
until they should be endued with power from 
on high. (S. Luke xxiv. 49.) This promise 
was fulfilled, when on the Day of Fentecostc 
the Holt Ghost descended on the Apostlen 
and brethren, and so began to &shion thali 
3ody of Chbist ; into which, three thousand 
souls were on the same day baptized ; (Acts 
ii. 41 ;) and to which, the Lobd added daily 
^ such as should be saved." (Acts ii. 47.) 

The two attributes of this Church ara 
Holineaa and Catholicity. It is holy, because 
its members are called with a holy calling ; 
(2 Tim. i. 9 ;) bound by their baptismal voy9 
to renounce evil and keep the Commands 
ments of God. It is catholic, because it 
embraces all baptized men, and is destinedl 
to fill the earth. The word catholic means 
universal. Our Lobd commanded His Aposn 
ties to go ^* teach all nations ;" (S. Matt. 
xxviii. 19 ;) and so prepare a body for Him, 
out of all the parts of the earth. Gob had 
given Him the Heathen for His inheritance^ 
and the utmost parts of the earth for Hia 
possession. (Fs. ii. 8.) Thus, in its original 
institution was the Church intended to spread 



Itself through the whole earth, and to con- 
sist of men gathered out of every kindred, 
■and people, and tongue, and nation. They 
Vere to come from the east, and from the 
west, and froin the north, and frohi the south, 
Bnd sit down in the kingdom of Qon, From 
this did the Ghurch get its name of catholic 
^ universal. It was to be in. ftict the fa- 
mily of GK>i>, embracing all the baptized, 
-and gathered out of the fdur cornere of the 
■earth. 

And as th^ family of the same Fathbe, its 
inetnbers stand in a peculiar relation towards 
Him, and towards each other. This relation- 
Bhip is expressed by the words " Communicm 
of Saints." As the Church the Body of 
Chbist is holv, so its real members — those 
who are iall abiding in Him, and He in them 
•^-are said to be Holy, or Saints. The saints 
consist of all the true members of the Body 
of Ch&isi^ both living and dead. Death 
maked no change in the union between the 
believer and Chbist : it is in fact only a 
drawing closer of that union, for it rwiders 
it indissoluble ; removing the happy soul into 
the very presence of the Savioijb. (Phil, 
i. 23.) The saints, therefore, ftre divided into 
two classes : 1st, those who are living on the 
earth, and 2ndly, those who have left this 



{ 
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earth, and are resting in the separate stato^ 
till the resurrection. 

The words "Communion of Saints" ex- 
press the relation in which the saints stand 
to God and to one another. " Our fellow- 
ship," says S. John, "is with the Father 
and with His Son Jesus Chbist." (1 S. 
John i. 3.) OtOD is our Eatheb hy right of 
creation and redemption. Chbist is our 
Brother; the first-bom among many bre- 
thren. We are the children of God, " and 
if children then heirs, heirs of God, and 
joint heirs with Chbist." (Eom. viii. 17.) 
This fellowship with the Eatheb and the 
Son, is effected through the Spibit; for 
hereby do we become the sons of God, in 
that we have " received the Spirit of adop- 
tion, whereby we cry, Abba Fatheb." (Eom. 
viii. 15.) And because we are sons, God 
hath sent forth the Spibit of His Son into 
our hearts, crying, Abba Fatheb, so that we 
are no more servants, but sons, and if sons, 
then heirs of God through Chbist. (Gal. 
iv. 6, 7.) 

But besides having communion or fellow- 
ship with the Holy Trinity, the saints 
have communion with the angels. This we 
have been told by our Blessed Lobd Him- 
seJ/J Who has represented them as sympa- 
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thizing with man, and rejoicing over every 
repentant sinner. (S. Luke xv. 10.) They 
have likewise communion with all other saints, 
living and dead. *' If we walk in the light," 
says S. John, " we have fellowship one with 
another." (1 S. John i. 7.) We have a com- 
mon Eatheb; a common Brother; a com- 
mon Home ; we are hound together hy ties 
similar to those which bind together a family 
upon earth ; engrafted into the same stock ; 
receiving life from the same root ; feeding on 
the same bread ; and looking forward to the 
same glorious hope ; — ** waiting for the adop- 
tion, to wit the redemption of our body." 
(Bom. viii. 23.) 

Article X. 
" The forgiveness of sins.'^ 

A belief in the forgiveness of sins, is a 
necessary part of the faith of Christians, for 
upon it, all their hopes are founded. Sin is 
of two kinds, original and actual. Original, 
which is, " the fault or corruption of the na- 
ture of every man, that naturally is engen- 
dered of the offspring of Adam :" Actual, 
which is the evil that men commit, knowing 
it to be such, — the " transgression of the 
law/' as S. John calls it. (1 S. John iii. 4.) 

i 
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The law of God is the rule whereby all our 
thoughts, and words, and works, should be 
regulated ; and any departure from it, is sin. 
" The wages of sin is death." (Eom. vi. 23.) 
Every sin therefore deserves death ; and must 
issue in death, unless it be forgiven. To en^ 
able Gob to forgive us, without doing violence 
to His own just and holy law, Jesus Chbist 
gave Himself up to die in our st^ead, and so 
4*edeemed us from the curse of the law, being 
made a curse for us. (Gal. iii. 13.) Ky His 
death the justice of God's law was satisfied ; 
BO that He is in a position to forgive whom 
He will : having once been enemies, we are 
now " reconciled to God, by the death of His 
Son." (Rom. v. 10.) 

The Nicene Creed teaches us to believe in 
" one Baptism for the remission of sins." 
Baptism was ordained for that purpose 
amongst others ; and it is the means whereby 
the cleansing efficacy of Christ's Blood is 
applied to the soul. Therefore it was that 
Ananias called on S. Paul after his convex- 
fiion, to arise and be baptized, and wash away 
his sins. (Acts xxii. 16.) Baptism however 
is one, (Eph. iv. 5,) and cannot be repeated ; 
and inasmuch as all the baptized sin, more 
oi; less, after baptism, they require continual 
cleaQBing, before they can be fit to stand in 
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the immediate presence of a pure and holy 
God. This cleansing is vouchsafed to them 
on their true repentance ; that is, true sorrow 
for, and forsaking of sin. For those who come 
to Gk>p in repentance and faith, the seal oi^ 
the *' one Baptism for the remission of sins" 
is still sure. It may have passed upon them 
long before, but its cleansing efficacy is eves 
fresh. It has a prospective, as well as a re- 
trospective effect. Those who having been* 
once baptized, fall again into sin and after- 
wards repent, are as truly forgiven, as if 
under such circumstances they had received 
Baptism for the first time. In Baptism they 
are joined unto Christ ; made members of 
His Body : and so long as they continue in 
that membership, they live as it were in a 
state of forgiveness. Ordinarily speaking, 
there is no such thing as remission of sins, 
apart from a living membership with Christ. 
As members of a righteous Person, and in na 
other way, are we justified before Gon. It is 
this union with Christ which is the state of 
of grace. When we cut ourselves off from 
Christ, we fall back into a state of nature ; 
and cannot be restored except on our hearty 
repentance, accompanied by confession of sin 
to God, and prayer for forgiveness. Who- 
so confesseth ana forsaketh lus sins shall have 
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mercy. (Prov. xxviii. 13.) With this pro- 
mise in view, the Church commences her 
daily service, with a general confession fol- 
lowed up by the "absolution or remission 
of sins," which is the authoritative declara- 
tion or assurance by the Priest, of God's for- 
giveness to all " them that truly repent, and 
unfeignedly believe His Holy Gospel.*' 



CHAPTEE XII. 

THE OBEEI> OONTINUEV* 
ASTIGLE XI. 

" The resurrection of the tody.^ 



jf 



It must always be borne in mind that Goi^ 
never intended man to die. Death was no 
part of His desig^ for the human race : ii 
was the wages of sin ; and man brought it 
upon himself when he transgressed the law«> 
It is unnatural and hate^ to God. He 
originally made man for His own glory, and 
intended him for a service, which, as it would 
seem, disembodied spirits are unsuited for 
fmd cannot render : so that when man by his 



own act brought death into that creation 
which G-QD had intended for life, he so far 
defeated God's purposes, and for the time 
unfitted himself to be used of Him» in the 
only way in which according to His original 
design, He could use him. 

From this state however) as has already 
been shown, the everlasting love of G-od 
stooped to deliver man. His purpose then 
became one of restoration. The object He 
proposed to Himself was to recreate man in 
Chbist Jesus : to make him again such that 
he might be able to glorify Him with the body 
and spirit which were created for that pur- 
pose. This however could only be effected 
by the abolition of death ; redemption could 
be complete only in resurrection. A deliver- 
ance from the state of subjection to death 
which man brought upon himself, and which 
was so foreign to the Divine purposes, was 
therefore a necessarv part of that work which 
our LoBB Jesus Chbist came upon this 
earth to accomplish, and which He did accom- 
plish when He abolished death, and '* brought 
life and immortality to light through the 
Gospel." 2 Tim. i. 10. 

"We must therefore steadfastly believe in the 
great Christian doctrine of the resurrection 
of the dead: in the most certain truth, that> 
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the same lifeless bodies which we see put inta 
the grave, and which turn to corruption, shall 
be raised up at the last day and joined again 
to their souls. In this state of existence ouiv 
bodies are mortal and corruptible; that is,, 
they are subject tp a separation from the 
soul, and to the Qonsequem^s of that separa^ 
tion, which are corruption and decay; but: 
when they are raised again, they will be invr 
mortal and incorruptible: neither liable tp^ 
death, nor to that change which necessarily 
foUows on death. ''This corruptible," sayi^ 
S. Paul, ''must put on incorruption, i^nd 
this mortal, must put on immortality." {\ 
Cor. XY. 63.) Ana this change from mor^ 
tality to immortality, — from corruption to in- 
corruption, is one that will pass upon all : 
those who shall be aliTe at the coming of th^ 
LoBB, as well as those who have died before i 
the wicked as well as the good. " We shalt 
not all sleep, but we shall all be changed/* 
(1 Cor. XY. 51.) The same bodies and the 
same souls will live for ever, in a state of 
happiness, or misery ; for our bodies will b» 
so changed as to be made capable of living 
for ever. They will cease to be corruptible^ 
and wiU become incorruptible and immortal. 
It was necessary that this should be so, in 
order that we nught be susceptible of eveis 
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lasting happiness or misery. The fire of hell 
would soon destroy a corruptible body ; and 
so the punishment of the wicked would not 
be everlasting, but would come to an end. 
It would be well for the wicked if death were 
the end of existience, but such is not the (^ase : 
death is only a change. The wicked shall 
live for ever as well as the righteous ; — live, 
that they may perish everlastingly ; that they 
may be tormented day and night for ever. 
Some, says Daniel, shall rise to everlastr- 
ing life, and some to shame and everlasting 
bontempt. (Dan. xii. 2.) " There shall be a 
ifesiirrection of the dead, both of the just and 
unjust." (Acts xxiv. 1&.) 

This great event is to take place at a time 
btill future, of which none knoweth. *' Of 
that day and hour khpweth no man ; no, not 
the angels of heaven." (S. Matt. xxiv. 36.) 
When it comes, ** the Lobd Himself shall de- 
ffcend fVom heaven with a shout, with the 
Vdice of the archangel, and with the trump of • 
OoD ;" (1 Thes. iV. 16 ;) and " all that ard in 
the graves sh^U he^r His voice, and shall come 
forth ; they that have donfe good, unto the re- 
surrection of life, and they that have done 
bvil unto the resurrection of damnation." (S. 
John v. 28, 29.) 
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Aeticle XII. 
** The life everlasting,^^ 

In the preceding article we expressed our 
belief in the resurrection of the body ; — that 
which we are assured in Holy Scripture will 
be to sorae a resurrection unto life, and to 
others a resurrection to damnation : the pre- 
sent article treats of that which will be its 
result. The resurrection is as it were the 
door of the life everlasting. The words " life 
everlasting" are used in Scripture, to express 
the happy and eternal condition of those, 
whose sins have been washed away in the pre- 
cious blood of Christ; and who shall be 
thought worthy to obtain the reward of hea- 
ven. The term "life" however includes ex- 
istence, whether in happiness, or misery ; so 
that we may consider this article of the Creed, 
as treating of the everlasting punishment of 
the wicked, as well as the everlasting happi-. 
ness of the j ust . As the corresponding article 
in the Athanasian Creed expresses it, " they 
that have done good shall go into life ever- 
lasting, and they that have done evil into 
everlasting fire." 

The truth included therein with reference 
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to the latter, is to this effect : that those who 
die in their sins and are raised to life again 
at the coming of the'LoBD, shall be continued 
in that life for ever, to undergo both in body 
and soul the punishment due to their sins. 
" The wicked shall be turned into hell, and all 
the nations that forget God." (Ps. ix. 17.) 
Exclusion from heaven, is from the very na- 
ture of things, the natural and necessary con* 
sequence of an ungodly life. None but the 
holy can look upon the Holy One : without 
holiness no man shall see the Lobb : (Heb« 
xii. 14 :) and by nature we are not holy. We 
must therefore learn to be so, before we can 
be fit to stand in the presence of Him Who 
is of purer eyes than to behold iniquity. To 
those who cannot learn that lesson, heaven, 
even if they could attain it, would not be a 
place of enjoyment, but of irksome restraint ; 
for they could take no pleasure or interest in 
that which is the one pursuit of the inhabi- 
tants of heaven, — the worship and praise and 
service of God. 

But the punishment of the wicked will 
consist not merely in exclusion from heaven ; 
their everlasting abode, both of body and 
soul, will be in a place of positive suffering, 
in "the lake which burneth with fire and 
brimstone," (Eev. xxi. 8,) in "everlasting 
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fire." (S. Matt. xxv. 41.) Everlasting, mea 
that wbich has no end. We cannot with o 

^ present faculties conceive what Eternity 

we cannot conceive a thing having no en 

i. but we are told in the Bible, that the life I 

I yond the grave, will be a life everlasting, ai 

60 we must believe. We are told that tl 
fire "never shall be quenched ;" (S. Mark i 
i 46 ;) that " the smoke of their torment a 

cendeth up for ever and ever;" (Eev. xiv. 11 
that those which are cast into the lake of fi 

I ; and brimstone, shall be tormented day ai 

1 hight for ever. (Eev. xx. 10.) It will not 1 

• •» like suffering by fire in this world, whii 

would soon destroy life, soon separate t] 
soul and body ; but we may believe that 
will be the same kind of suffering, only tb 
it will be eternal. In our present conditio 
& few minutes of such would be sufficient 
destroy life, and so put an end to the paii 
but there the pain will be endless, for tl 
immortal life cannot be destroyed; the i 
corruptible body cannot be conisumed. Ai 
the bodily sufferings of the wicked will 1 
Aggravated by those of their souls : suffering 
which will consist in the pangs and remon 
of a guilty conscience ; in the loss of God 
light and presence ; and in the forced sociei 
of the devil and his angels, and of all tl 



BELlETIKa THE OBEED. 89 

lost and wretched beings, who will be asso- 
ciated with them in that eternity of torments. 

But as the sufferings of the wicked shall 
be without end, so shall the happiness of the 
just. They shall be freed from the possi- 
bility of death, or sin, or sorrow, or parting, 
or pain ; they shall be before the throne of 
God, serving Him "day and night in His tem- 
ple ;" they shall see God as He is, " and He 
that sitteth on the throne shall dwell among 
them. They shall hunger no more, neither 
thirst any more, neither shall the sun light 
on them, nor any heat. For the Lamb which 
is in the midst of the throne, shall feed them, 
and shall lead them to living fountains of 
waters, and God shall wipe away all tears 
from their eyes." (Eev. vii. 15 — 17.) Their 
vile bodies shall be changed, and made like 
unto His glorious body. (Phil. iii. 21 .) Then 
$hall they see Him face to face, and be like 
Him ; for they shall see Him as He is ; (1 S. 
John iii. 2 ;) & blessing which in itself in- 
dudes all others ; for in His " presence is 
fulriesi of joy," and at His " right hand there 
Are pleasures for evermore." (Ps. xvi. 11.) 

This finishes our consideration of **the 
Articles of the Christian Faith :" — that sum- 
mary of Christian and Catholic doctrine in 
which at our Baptism we professed our faith : 
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and which (as the Athanasian Creed declares) 
" except a man believe faithfully he cannot be 
saved." We pass on now to the considera- 
tion of the third Baptismal promise. 



CHAPTEE XIII. 

THE BAPTISMAL VOW: KEEPINa THE COM- 
MANDMENTS. 

The third promise made in our name at our 
Baptism was, that we should "obediently 
keep GtOd's holy will and commandments, and 
walk in the same all the days of" our "life." 
We have already seen what we are to be^ 
lieve ; and doing is the necessary consequence 
of believing. Obedience is the acting out of 
the Creed. Its truths are to be embraced 
by the heart, as well as received by the un- 
derstanding ; and if they be, they will neces- 
sarily issue in doing. " Faith without works 
is dead," as S. James tells us : (ii. 20 :) the 
meaning of which is, that a faith which does 
not bring forth good works, is not a living, 
but a dead and unreal faith. 
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The object of all religion, and of all the 
revelation of Himself, which God has made 
to man, is holiness, — that we should glorify 
Him, in our bodies and in our spirits which 
are His. It is only the redeemed and the 
regenerate man that is able to serve God in 
the way that He demands : and it was there- 
fore necessary to explain the wonders of re-? 
demption and regeneration, before entering 
on that part of the Christian religion, which 
treats of positive duties. Keeping the Com- 
mandments however, is only acting and living 
out our belief. A sick man does what a phy- 
sician tells him, because he has faith in him ; 
because he trusts in his knowledge and skill, to 
restore him to health. If he does not follow his 
directions, it shows that he has no real faith 
in him. And so it is with the Christian re- 
ligion. The three Persons in the ever-blessed 
Tbinitt have revealed Themselves in the 
several relations in which They stand to man, 
as Creator, Saviour, and Sanctifier. They 
have done so vnth the object of restoring man 
to his original office, as an instrument of 
God's glory. And whoever truly believes in 
God, and in the reality of the work that God 
accomplishes for us, and in us, will set him- 
self to aid His gracious purposes, and carry 
out in his own person His loving designs. 
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When GrOD placed man in this world, He 
did so with the intention that he should be 
an instrument for showing forth His own 
glory. This was to be accomplished by man's 
obedience; by his doing the will of GrOD. 
Therefore Gk)D gave him a law which was 
written upon his heart, and taught him his 
whole duty. He had a conscience which told 
him what was right and wrong, more infalli- 
bly than any written code could have done. 
For instance, there was no express command 
that we know of forbidding murder, at the time 
that Cain slew his brother Abel, yet did his 
heart nevertheless tell him that he had done 
"krong : a fact which is proved by the answer 
he made to the Lobd when asked, " Where 
id Abel thy brother P" (Gen. iv. 9.) It is 
to this law written by God upon the heart 
6f man, and existing within his conscience, 
that S. Paul alludes, where he speaks of the 
Gentiles being a law unto themselves : ** when 
the Gentiles," he says, " which have not the 
law," (that is, the written law with which they 
were not acquainted,) "do by nature the things 
contained in the law ; these having not the 
law are a law unto themselves, which show 
the work of the law written in their hearts, 
their conscience also bearing witness, and 
tJ^ej'r thoughts the meanwhile axscusing or 
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else excusing one another." (Brom. ii. 14, 15.) 
It was to the law of God written on their 
hearts that their conscience hore continuali 
witness ; approving some acts and condemn-^ 
ing others, according as they ponformed tq^ 
or were at variance with this law. 

The light of conscience was, however, liablf^ 
to be dimmed bj wilful and habitual sin ; an4 
this actuaU J came to p^vss with the Gentile^ 
world. As Bishop Andrewes says, '* It gvevif 
darker and darker, for men did what they^ 
Qould to put it out. When they commune^ 
with their own hearts there was straight aa 
accuser, so that they durst not look intpi 
themselves ; but as Augustine saith, they 
became fugitives from their own hearts, and 
therefore it was necessary that they should 
have the law before their eyes, that so it 
might be brought to their heaj*ts, whence 
they fled." That there might be a perpetual 
and unTaPying witaes, then agamst maa, 
God gave a written law for the guidance of 
His people ; to convince them of sin, and to 
show them their need of repentance and of i^ 
Satioxtb. "It was added," we are told, "be-, 
cause of trangressions." (Gal. iii. 19.) 

It was first given to the children of Israel 
from the Mount Sinai, in the third month after 
their 4^parture ^om Egypt. I^iose^ went u(l 
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into the Mount to meet the Loed there, and 
deceived from Him two tables of stone, written 
with the finger of Gron, on which were in- 
scribed the Ten Commandments, as they are 
to be found in the twentieth chapter of JExo- 
dus. From this fact of their being written 
Upon two tables, as well as from a distinction 
discernible in their objects, they have gene- 
rally been divided (as is explained in our 
Church Catechism) into two parts ; one treat- 
ing of our duty towards God, and the other 
of our duty towards our neighbour. In the 
former are comprised the first four, in the 
latter, the last six Commandments. 



CHAPTEE XIT, 

THE :PB1KC1p3LES of OfiEISTIAlr OfiEBtfcKOU/ 

The Ten Commandments are to be looked 
upon more as heads of Christian obediencoi 
than as a complete code of laws* They are a 
compendium or summary of the moral law. 
Every duty and every sm, may be referred 
to some one or other of them. In themselves 
indeed they forbid only certain specific Acts, 



and enjoin certain specific duties ; but their 
application has been greatly extended by our 
Blessed Lobd, who has taught us the spirit 
in which they are to be interpreted. It 
would not have been possible for any written 
law to embrace in the letter every known 
duty } and to forbid every known or possible sin, 
in thought J word, and deed. Holiness could 
only be secured by a law which should com- 
prise its leading features, and be interpreted 
in the spirit of obedience: and it was this spirit 
of obedience that our Lobd took such pains 
to stamp upon His followers* ** Think not,'* 
He says, "that I am come to destroy the law 
or the prophets, I am not come to destroy, but 
to fulfil ; for verily, I say unto you, till hea- 
Ten and earth pass, one jot or one tittle shall 
in no wise pass from the law till all be fill- 
mied/' (S, Matt, v, 17, 18.) The word 
"fulfil" in this passage means to complete^ 
to perfect ; and so one of the early Christian 
writers compared the Ten Commandments ta 
" a picture that is first drawn rudely in out- 
line, the limbs only and the lineaments ; but 
when the hand of the painter comes to draw 
it in colours, to the life, then it is said to be 
filled up." 

Our Lobd gave to His disciples an addi- 
tional commandment, which was to be the 
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means of fulfilling or filling up tbe law, im 
comprised in the Ten Commandments. '^ A 
new commandment I give unto you,'^ He said, 
" that ye love one another." (8. John xiii, 
S4.) So did He sum up the whole of the 
law and the prophets in two commandments % 
" Thou shalt love the Lord thy God with all 
thy heart, and with all thy soul,' and with all, 
thy mind. This is the first and great com- 
mandment. And the second is like unto it» 
Thou shalt love thy neighbour as thyself.'" 
(S. Matt. xxii. 37—89.) Therefore does S. 
John say, that *' every one that loveth is bom, 
of God, and knoweth God ;" (1 8. John i?, 
7 ;) and 8. Paul, that " love is the fulfilling 
of the law." (Eom. xiii. 10.) 

Love indeed is the true and only principle 
of genuine obedience. It has been made by 
our Savioxtb the test whereby we are to try 
every duty. If all our actions and thoughto 
were regulated and influenced by it, it is ma- 
nifest that we should never sin either against 
God or our neighbour. Every sin we com- 
mit, every duty we neglect, arises from want 
of love. We should not willingly injure any 
one in thought, word, or deed, whom we loved 
very much ; we should try all we could to do 
Jiim good. See the power of love in the con- 
duct of a mother towards her child; how she 
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Bacrificea herself, and her pleasure, and her 
ease, nay even life itself, for the sake of her 
child ; how she toils for it, and thinks for it ; 
how she protects it from injury of every kind ; 
how she always considers what is best for it 
in every way, and follows that path at any 
cost to herself: and all this because she loves; 
she would not do so for a stranger whom she 
did not love. Our Lobd tells us to love our 
neighbour as ourselves. " No man," says S. 
Paid, '' ever yet hated his own flesh, but nou- 
risheth and cherisheth it," (Eph. v. 29) ; and 
if we loved our neighbour with a perfect love, 
and as Chbist has commanded us to do, we 
should regard and study his interest as we 
do our own, and so fulfil our whole duty 
towards him. Love consequently would be 
" the fulfilling of the law" of our neighbour. 
And so it would be also, and exactly in the 
same way, as regarded the law of God, If 
we loved the Lobd our Gon with all our 
heart, and soul, and strength, we should per- 
form every part of our duty towards Him. 

This is the reason why love is said to be 
''the fulfilling of the law." It is the principle 
which oar Lobd has applied to the interpre-' 
tation of the Ten Commandments. He has 
extended their application from the specific 
act which they command or forbid, to every 

u 
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thing ccHniDg under the same class. Thus 
the law forbidding murder was extended to 
the ease of ipadue anger ; "Whosoever hateth 
his brother is a murderer." (1 S. John iii. 15.) 
That against adultery, to all impure and un- 
chaste desires; "ye have heard," says our 
Blessed Loed, " that it was said by them of 
old time, Thou shalt not commit adultery; but 
I say unto you, that whosoever looketh on a 
woman to lust after her, hath committed adul- 

' tery with her already in his heart." (S. Matt, 
v. 27, 28.) Again, (with reference to the 
Third Commandment) He says, "Ye have 
heard that it hath been said by them of old 
time. Thou shalt not forswear thyself, but 
shalt perform unto the Lobb thine oaths. 
But I say unto you, swear not at all. Let 
your communication be yea, yea, nay, nay, 
for whatsoever is more than these cometh of 
evil." (S. Matt. V. 33,34,37.) • 

From these considerations two conclusions 
may be drawn, with regard to the interpre- 
tation of the Commandments. (1.) That 
they are spiritual^ binding the thoughts and 
intents of the heart, as well as the actions 
of the body; for though human laws can 
only deal with actions, **the law of the Lobd 

is pcricvtj converting the soul." (Ps. xix. 

^•J (2.) That every precept is both ajfirma^ 
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-tive and negative; that is, every command 
forbids its opposite, and every prohibition 
commands its opposite ; e. g. the law com-* 
manding us to honour our parents, forbids 
our dishonouring them ; the law forbidding 
us to injure our neighbour, commands us to 
do him good whensoever we have an oppor- 
tunity. 

These are general rules applicable to all 
the Commandments; and the principle by 
which all are to be interpreted— the principle 
of love — is, as I have tried to show, a uni- 
versal one too. It will, therefore, not be 
necessary to enter into an examination of the 
Ten Commandments one by one. They have 
been written by God upon the heart of every 
man, and no one can wilfully break the least 
of them, without being conscious tbat he is 
transgressing ; i\o one when arraigned at the 
bar of God for a breach of this portion of his 
baptismal vow, wiU be able to plead ignorance 
of his duty. 

But the question manifestly arises, how is 
man to keep the law ? for though he may be 
never so anxious to do so, he is compassed 
about with a weak and corrupted nature 
which he cannot lay aside, and which renders 
absolute obedience impossible. No doubt this 
is so. The law of God being perfect, and man 
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being corrupt and sinful, he cannot of him- 
self keep it as G-od intended that he should. 
The very best men that have ever lived on 
this earth '* have sinned and come short of 
the glory of GrOD.'* (Eom. iii. 23.) 

It is manifest, therefore, that righteousness 
cannot come by the law. " I had not known 
sin," says S. Paul, *• but by the law." (Bom. 
vii. 7.) Man, therefore, must seek some other 
mode of salvation than by the law ; if left to 
himself the law would be unto death, and not 
unto life ; for he could not keep it, and the 
wages of sin is death. Therefore the " law 
was our schoolmaster to bring us unto 
Christ, that we might be justified by faith:*' 
(Gal. iii. 24 :) that is, as Bishop Andrewes 
says, **by the law we call ourselves to an 
account ;" and then "being not able to di»* 
charge this account, we seek for a surety, 
and this is Chbist ; aud thus the law leadeth 
us to Cheist." 

But this being so, are we to do nothing^ 
because we cannot of ourselves do aU that 
God commands P " Shall we continue in 
sin, that grace may abound P" that is, shall 
we go on sinning, that the power of God's 
grace may be more abundantly shown in our 
salvation ? ** God forbid," says S. Paul. 
(Eom. vL 1, 2.) It is perfectly true, that our 
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good works cannot win Heaven for us : tiiat 
if he had only himself to look to, no human 
being could be saved. But it is also true, 
that we must strive as if every thing de- 
pended on our own unaided exertions. Tho 
same Apostle who tells us, that by grace 
we are saved •* through faith ;'* not of our- 
selves, and not of works (Eph. ii. 8, 9;) 
exhorts us with all the earnestness that he is 
master of, to work out our own salvation 
with fear and trembling. (Phil. ii. 12.) 
Chbtst cannot save us without our own 
consent. Nothing can supply the place of 
an act of the will on our part : an act by 
which, as free and intelligent beings, we 
embrace the offers of mercy which Chbist 
our LoBD holds out to us, and yield our- 
selves unto Him, as those who are alive from 
the dead. We may not be able to under- 
stand how it is that our salvation is all our 
own work, and all God*s work ; and yet both 
are truths — truths which we must believe, 
and act upon too, if we are to be saved. 

Let us beware then how we trust in our^ 
selves, or attempt anything in our own 
strength ; and let us equally beware of sloth- 
fulness or indolence in that great work which 
is given us to do, and which no one can do 
for us. "We walk along a narrow path as it 
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were, with a precipice on each hand. Error 
on either side may be fatal : all we can do is 
to press forward earnestly, stedfastly, and 
cautiously ; availing ourselves of every help 
that may be ours. The vow by which our 
souls is bound is a very strict one. It is a 
promise of absolute and entire obedience to 
the whole of God's law, throughout the 
whole course of our lives. It is a promise 
never wilfully to do any thing we know to be 
wrong ; always to strive after that which we 
believe to be right. It is in fact an under- 
taking that we wiU always do our best. Per- 
fect obedience in thought, word, and deed, is 
what no man can render, on account of the 
inherent corruption of his nature ; but there 
is a distinction which every one can see and 
appreciate, between wilful sins, and sins of 
infirmity. The former are those which men 
wilfully commit knowing to be such, and 
knowing that by committing them they break 
their vows. Such sins at once separate from 
God ; they cause Christians to fall from that 
state of salvation into which they were intro- 
duced at their Baptism, and prevent their 
return thither, till after true repentance, 
they have obtained pardon from God. Sins 
of infirmity, are those into which Christians 
are betrayed against their will, through the 
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sudden temptation of the Devil, or the weak- 
ness of their mortal natare, notwithstanding 
their striving to render au obedience to the 
whole law ; which are repented of as soon as 
committed; and are guarded against more 
cautiously for the future. A man may be 
betrayed into many transgressions, and be 
guilty of many shortcomings, whose will 
does yet habitually entertain nothing con- 
trary to the love of God. Sins of infirmity 
do not separate us from Chbtst. If a man 
be living by the faith of the Son of God and 
honestly struggling against sin in every 
shape ; the transgressions into which he iit 
betrayed through the infirmity of his mortal 
nature, are not imputed to his condemnation. 
Chbist our LoBD although He rendered a 
perfect obedience to the whole law, yet gave 
Himself up to the death of the Cross, as if 
He had broken it : and by that act He has 
merited pardon for us ; so that now, although 
"there is no man that sinneth not,'* (1 Kings 
viii. 46,) there is yet " no condemnation to 
them which are in Chbist J^sus, who walk 
not after the flesh, but after the Spirit." 
(Eom. viii. 1.) " God sending His own Son 
in the likeness of sinful flesh and for sin, 
condemned sin in the flesh ; that the right- 
eousness of the law might be fulfilled in us^ 
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wbo walk not after the flesli, but after the 
Spirit." (Bom. viii. 3, 4.) The imperfectionfl 
and shortcomings of the faithful servant oi 
Chbist, are not imputed to his condemna- 
tion ; they are washed out in that blood which 
cleanseth from all sin. So long as he is doing 
his best for the love of Chbist, Chbist*s 
righteousness is sufficient for all his short- 
comings. He Himself kept the whole law, 
and if we be faithful members of Him, His 
righteousness will be imputed for our unright- 
eousness. If we be found in Him, ''then 
although we be altogether sinful and un- 
righteous ; yet, even the man which in him- 
self is impious, full of iniquity, full of sin ; 
him being found in Chbist through faith, 
and haying his sin in hatred through repent- 
ance; him God beholdeth with a gracious 
eye, putteth away his sin by not imputing 
it, taketh quite away the punishment due 
thereunto by pardoning it, and acoepteth him 
in Jesus Chbist as perfectly righteous, as 
if he had fulfilled all that is commanded 
him in the law." (Hooker, Sermon on Jus- 
tification, 6.) 

It must always be remembered however, 

that Chbist " gave Himself for us, that He 

might redeem us from all iniquity" (Tit.ii. 14;) 

ana that therefore the benefits of Hia death 
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cannot be available for those, wlio will not 
try to deliver themselves from the dominion 
of sin. We are as much bound to do our 
utmost to keep the whole law in every par- 
ticular, in thought, word, and deed ; as if it 
were possible to do so perfectly : and none 
but those who are so striving, are fulfilling 
their Baptismal vow, and abiding in the 
Satioite, into "Whom at Baptism they were 
grafted. " If ye love Me, keep My com- 
mandments," says our Blessed Lobd. Every 
one who loves will try to be obedient. Every 
one who loves Christ, will hate and avoid 
that which nailed Him to the accursed Tree. 
The true servants of Chbist are more keenly 
alive, than any others to their ovni weakness 
and shortcomings; but to them God gives 
helps, that the world knows not of. S. Paul 
oould do all things through Chbist which 
strengthened him, and every Christian may 
secure to himself the same all-powerful aid. 
He is baptized into the same body ; he lives 
by the same faith; the faith ''which over- 
cometh the world,'* and which can make the 
weakest more than conquerors. 

We must always remember however, that 
Chbist has covenanted to impart His 
strength to the soul, only in certain ways, 
and through certain appointed channels, 



106 THE PBINCXPAL MEAlfS OF GBACS. 

which are called means of grace ; and that if. 
we will not seek it through them, we cannot 
expect to find it in any other way. It will 
be therefore necessary to inquire what these, 
are. 



CHAPTEE XV. 

THE PIITNOIPAL MEANS OP OBAOB. 

Aftee treating of the commandments, 
and the duties which they enjoin, the Church 
Catechism goes on to warn the young per- 
son, that he is not able to do these things 
of himself, or to walk in the commandments 
of God without His special grace, which he 
must learn at all times to call for by diligent 
prayer. The Church therefore, it will be 
seen, places prayer among the principal of 
the means of grace; and in so doing, she 
only follows the teaching of the Savioub 
Himself, Who has promised that the Father 
will " give the Holt Spibit to them that 
ask Him.'' (S. Luke xi. 13.) It is true that 
God knows our necessities before we ask ; 
but still it is His will, that in every thing by 
.prajer and supplication we should let our 
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requests be made known unto Him. (Phil, 
iv. 6.) 

Prayer however, is not the mere making 
known our requests unto God, and asking 
for the supply of our wants. The rather is 
it the pouring out of the creature's heart be- 
fore the Creator's throne; the converse of 
the soul with Him ; the communion of our 
spirits with His. And this is not an easy 
task for fallen sinful beings. We must have 
some love for God, before we can take any 
pleasure in communing with Him ; and as it is 
hard to love Him with all the heart and soul,, 
so is it, that there are few things more diffi- 
cult, than really to pray. The disciples felt 
this, and therefore they made a special re- 
quest to our LoBD, that He would teach 
them to pray (S. Luke xi. 1 ;) in compliance 
with which He furnished them with the 
form, which from Him, we call the Lobd's 
Prayer. Of this prayer it has been said by 
one of our own divines, " that it excels all 
other, not only for the author, but also be- 
cause in so short a compass of words, it com- 
prehends a whole sea of matter. As for the 
method of it, it is admirable, and the order 
wonderful : the petitions not being nakedly 
set down, but headed with a solemn preface, 
not abruptly broken off without a reasonable 
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and most weighty conclusion. On both sides 
there is a hedge set, to teach us that we 
break not in upon God irreverently in our 
petitions, nor break from Him unmannerly 
and abruptly.'* (Bishop Nicholson.) It is 
ordinarily divided into three heads. 1. The 
Invocation, or address to the Eatheb, with 
which it begins. 2. The Petitions, which form 
its body. 3. The Doxology, or ascription of 
glory to God with which it ends. These we 
shall consider very briefly. 

1. The Invocation, we all know from sad 
experience, how prone we are to wander in 
prayer, and how hard it is at such a time to 
keep the thoughts and affections fixed upon 
the subject in which we are engaged. It is 
no doubt therefore, with a view of helping 
us to pray earnestly, and of kindling in our 
hearts a spirit of reverence and godly fear, 
that our Satioub teaches us to precede our 
petitions with a solemn address to God : if 
so be, that the consciousness of the presence 
in which we stand, may assist us m fixing 
the eye of our souls upon Him, "Who can 
alone hear and answer our supplication. 
And here as well as throughout the Lobd*s 
Prayer, we are struck with the use of the 
plural instead of the singular number — it is 
"our Fathem,*' not "my Fathi^b;" "us," 
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not " me." The reason of this is obvious. It 
is only in His Son, that we can offer unto 
God any acceptable service : only as mem- 
bers of Christ, that we have a right to use 
this prayer, or take the sacred !Name of 
"Fatheb" (as applied t?o God) upon our 
lips. Separate, isolated Christianity how- 
ever, is a thing that does not exist. In that 
we are members of Chbist, we are " every 
one members one of another " (Bom. xii. 5 ;) 
and so all that concerns the welfare, or in^- 
terest, or advancement in holiness of our 
brethren, ought to be as dear to us as our 
own. Therefore it is that our Sayioxtb 
teaches us to have a care for them, as well as 
for ourselves. 

2. The Petitions, These are six in num- 
ber; the first three having reference to 
God; the last three to ourselves and our 
brethren. They comprise the heads of all 
that it is possible to ask for or desire; as 
concerning God, that His !Name may be 
honoured, His. kingdom advanced, and His 
will done ; as concerning ourselves, that our 
daily wants may be 'supplied, our past sins 
forgiven, our dangers and spiritual enemies 
overcome. The chief care of Christians 
should be for the honour and glory of God. 
When that is provided for, they are at liberty 
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to think for themselves. We are to seek 
Jirst Uis kingdom and righteousness ; there* 
fore it is, that the petitions which concern 
God, take priority of those which have re- 
ference to our own wants. 

3. The Doxology, It has been observed 
before, that prayer consists not in the mere 
asking for the supply of our wants : worship 
is an essential part of any and every formal 
address to God. The worship of God was 
one of the ends for which the Christian 
Church was organized. *'Ye are a chosen 
generation," says S. Peter, " a royal Priest- 
hood, an holy nation, a peculiar people, that 
ye should show forth the praises of Him 
Who hath called you out of darkness into 
His marvellous light." (1 S. Pet. ii. 9.) We 
find, therefore, that the Christian's prayer 
concludes with an ascription of praise unto 
God, as it commences with a solemn address 
to Him. '' It begins and ends in the same 
point, — the glory of that God to Whom we 
pray, and Who is the God that heareth 
prayer." 

Our LoBD, however, did not mean that our 
intercourse with God in prayer was to be con- 
fined to the use of this form. The rather is it 
given to us, as the pattern after the manner of 
which, (S. Matt. vi. 9,) all our prayers are to 
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be modelled. So far from resting content 
with it, we are told that we "ought always to 
pray " (S. Luke xviii. 1 ;) that we should be 
" instant in prayer" (Eom. xii. 12 ;) that we 
are to •* continue in prayer '* (Col. iv. 2 ;) to 
" pray without ceasing" (1 Theas. v. 17 ;) to 
" watch unto prayer" (1 S. Peter iv. 7.) 

The whole object of the Gospel is, to deliver 
man from the dominion and consequences of 
sin. It was for this that our Lobd Jesus 
Cubist came into the world, and died, and 
rose again ; and that after He had ascended 
to the Fatheb, He sent the Spibit down. 
The operations of this good Spibit are, how- 
ever, constantly impeded and hindered by a 
spirit of evil, whose only object is to lead 
men into sin, — to tempt them to disobey 
God : that so they may become like himself. 
The manner in which he does this, has already 
been shown: what men need, therefore, to 
keep them from sin is, the power to resist 
temptation, and to refuse the present pleasure 
that the Devil offers them. And this they 
cannot do in their own strength, for they 
have none ; they must have God's grace 
working in them and with them, or they will 
be sure to fall. " Watch and pray," says our 
Lobd to His Apostles, "that ye enter not into 
temptation" (S. Matt. xxvi. 41.) Prayer iS| 
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as it were, the key whicii opens to us the 
treasury of Heaven : and so we find that 
all the ordinances of the Christian Church, 
through which a blessing is purported to be 
eonyejed to the souls of men, such as Bap- 
tism, the LoBD*s Supper, Confirmation, &c., 
are preceded bj a prayer for G-od's blessing 
on the solemn act about to be performed. 
"Well, therefore, may prayer be reckoned 
among the principal means of grace. 

But while the blessing comes in answer to 
prayer, we must not forget that it flows 
only through fixed channels. Gk)D has or- 
dained certain modes for communicating His 
grace, which convey it as pipes convey water 
from a spring, and through which, commonly 
speaking, it can alone be obtained. If we 
neglect the means, we cannot ordinarily attain 
to the end. Amongst these means of grace 
may be reckoned, Public Worship; the 
reading and hearing of God's Word; the 
Ordinances of the Church ; the listening to 
Sermons ; above all, the Sacraments. 

These last, though they be the chief means 
of grace, have no inherent value or fitness : 
like pipes which bring water, they do not 
give grace, they only convey it : they are ar- 
bitrary in their nature, and derive all their 
efficacy from Chuist's appointment. It has 
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always been a part of the purposes of God,- to 
convey His gifts to men through certain ap- 
pointed outward means. Thus, when the 
children of Israel murmured, and the Lobd 
sent fiery serpents among thera, the mode to 
which He resorted for delivering the people 
from the effects of their venomous bite, was 
a brazen serpent, elevated upon a pole, to 
which whosoever looked, was made whole. 
(Numb. xxi. 8.) It was not, however, that 
there was any healing efficacy in tlie brass ; 
but because God had ordained that a certain 
effect should follow upon this outward means : 
" He that turned himself toward it, was not 
saved by the thing that he saw, but by Thee, 
that art the Sayioue of all." (Wisdom xvi. 
7.) The brazen serpent was, in fact, a Sac- 
rament. 

And this would seem to be the manner in 
which God always works. He might convey 
His grace in any other way, or He might dis- 
pense with outward means altogether ; but 
such is not His will. He chooses Baptism 
with water to be the means of conveying to 
our souls the inestimable gift of the New 
Birth. He chooses the other Sacrament to 
be the means whereby the life imparted in 
Baptism is nourished and sustained. 

"This is the necessity of Sacraments/* 

I 
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says Hooker; "that saving grace which 
Chbist originallj is, or hath, for the general 
good of His whole Church, by Sacraments He 
Beverally deriveth into every member thereof. 
Sacraments serre as the instruments of God 
to that end and purpose : moral instruments, 
the use whereof is in our hands ; the effect 
in His, For the use, we have His express 
commandment ; for the eff^eet His conditional 
promise. So that, without our obedience to 
the one, there is of the other no apparent 
assurance." (Eccl. Pol. v. 67, 6.) 

A Sacrament is defined by the Catechism 
to be, " an outward and visible sign of an in- 
ward and spiritual grace given unto us, or- 
dained b^ Chbist Himself,as a means whereby 
we receive the same, and a pledge to assure 
us thereof." To constitute a Sacrament, 
therefore, there are three things necessary : 
(1) an outward sign, (2) given unto us by 
Chbist Himself, (3) conveying and assuring 
us of, an inward and spiritual grace, which ac- 
companies the outward sign. The Church of 
England holds that there are only two Chris- 
tian ordinances generally necessary to Salva- 
tion which combine these three essentials : 
and she therefore recognizes two Sacraments 
of the Gospel only, — Baptism, and the Supper 
of the LoBD» 
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Baptism was not unknown to the Jews he* 
fore the time of our Loiin, (for it was their 
practice by means of it, to admit into their 
Church converts from among the Gentiles, 
who desired to conform themselves to the 
Law ;) but it was adopted by our Lobd, and 
tnade one of the Sacraments of the Qospe], 
when He commanded His disciples to go and 
''teach all nations, baptizing them in the 
Name of the Father, and of the Sok, and 
of the Holt Ghost." (S. Matt, xxviii. 19.) 
The outward sign in Baptism, is water ; and 
the old mode of administering it, was by 
the immersion of the whole body in water: 
the outward sign thus typifyiug the death 
onto sin, — the drowning, as it were, of sis, 
-—and the rising again : the new birth unto 
righteousness, which is the spiritual gift 
intended to be conveyed to the soul of 
man through the instrumentality of Baptism. 
As the nature of this Sacrament has already 
been explained in another place, it will not 
be necessary to consider it further here. We 
pass on, therefore, to the second Sacrament 
of the Gospel, — that of the Supper of the 
Lobs. 
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CHAPTEE XVI. 



THE LOBD'S SUPPEB. 



The great gift in Baptism is that of the New 
Birth ; the being made members of Chbist, 
and so partakers of His life. When con- 
sidering that Sacrament, however, we noticed 
the distinction that exists between the New 
Birth and the New Life : the one being the 
commencement of the other. Our spiritual 
life is like our natural. An infant who is 
tended, and cared for, and fed, in the ordi- 
nary course grows up to be a man. The 
germ of life with which he is first born into 
the world, by degrees deyelopes itself into the 
strength and vigour of manhood : and so it 
is with the soul. The beginning of spiritual 
life which the soul receives in Baptism, with 
due care is developed into the vigour of 
Christian manhood. Our bodies, however, 
would soon perish if they were not sustained 
by proper food, and so would our souls. 
Therefore God has provided food for them ; 
He has ordained the Holy Communion, for 
" the strengthening and refreshing of our 
souJs;" and to it, Confirmation is intended to 
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be introductory. Confirmation stands, as it 
were, midway between the two Sacraments, 
— looking back to the one, and forward to 
the other: looking back to Baptism, when 
we received the gift of the New Birth ; and 
forward, to the Lord's Supper, wherein that 
life which we then received is to be nourished 
and strengthened. 

The Holy Communion was ordained by 
Christ, upon the night before His Cruci- 
fixion, while He sat at supper with His 
twelve Apostles (S. Matt. xxvi. 26 — 28 ;) and 
it was ordained with two objects in view : 
(1) as an act of worship ; as a means of re- 
membering Him, and showing forth until 
His coming again, that precious Death which 
has purchased for man every spiritual bless- 
ing (1 Cor. xi. 24 — 26 ;) and (2) as a means 
of strengthening and refreshing our souls, — 
of nourishing and sustaining the life imparted 
in Baptism. " My Flesh is meat indeed, and 
My Blood is drink indeed." (S. John vi. 55.) 

1. It is, in fact, the highest act of Chris- 
tian worship. Our Blessed Lord has as- 
cended up into heaven, there to appear in the 
presence of G^od for us. He appeareth there 
however, aa a Lamb slain (Eev. v. 6,) and as 
such it is that He maketh intercession for us. 
The remembrance of His Sacrifice, when He, 
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our Great High Priest, presents it before the 
1>\tiibb's tbroBs, is the source of our pw- 
don and the ground of our hope; and He 
has invited and commaiided no, through the 
ordinance of the Lobd's Sapper to join irith 
Kim in that His act. We, the members, 
upon earth, when we remember His death in 
the way that He bss ordained, do join Him, 
the Head, in that act which He is continually 
performiDg in the hearens. Surely, then, the 
celehratioQ of the Lokd'b Supper may well 
be called the highest act of Christian worship. 
2. It is presented to us, however, in the 
Catechiam, chiefly in the second point of 
view, as the food of the soul. By the out- 
ward and visible sign is conreyed to all who 
receive it in faith, the Communion of the 
Body and Blood of Chbibt; whereby their 
souls arc strengthened and refreshed, as the 
natural body is by bread and wine. What 
ibod is to the body, the Holy Communion is 
to the BouL As the body without food most 
languish and die, so the aoul, without this 
spiritual food, must languish and die also. 
" Eicept," saya our Blessed Lokd, "ye eat 
the I'lesb of the Son of Man, aud drink Hig 
Stood, ye have no life in you." (S. John vL 
^■J As the body, wbea in \veaLtK desires 
^od at certain fixed snd tuA &riKi.V'MA««- 
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vals, so will the soul, if it be in life and health, 
desire and crave to partake of this spiritual 
sustenance, — not once, or twice, or three 
times in the year, but as often as opportuniip^ 
offers. We must always remember that it is 
to be regarded not as medicine but as food ; 
that it is not intended for the sick and dyingi 
80 much as for those who are engaged in the 
strife, and care, and toils of the world, and 
who consequently need all the grace and 
strength that they can in any way obtain, to 
enable them to serve their Lobd, in the 
midst of the difficulties by which they are 
surrounded. 

The Holy Communion has been given to 
be the strength and refreshment of our daily 
life ; and exactly in proportion as a man is 
involved in difficulty and care and toil; 
exactly in proportion to the amount of 
temptation to which he is exposed, is his 
need of the grace which this sacrament is in- 
tended to convey. So that instead of its being 
necessary that a man should cut himself off 
from daily life or from his ordinary occupa^ 
tioDB, before he can fitly approach the table 
of the LoBD ; it is just because he is actively 
employed in the duties of his station, that he 
requires the strength which it is appointed 
to convey^ All Christians are engaged in a 



120 THE IiOBD*S SUPPEB. 

warfare of no ordinary kind. They have 
pledged themselves to entire, absolute, and 
undeviating obedience to all God*8 com- 
mands. They have a corrupt nature within, 
and an untiring foe without. In themselves 
dwelleth no good thing. In themselves they 
cannot resist the smaUest temptation. All 
their hopes depend upon the external aid 
they can receive. It is only in the power 
of GoD*s grace, that they can overcome in 
the veriest trifle. Arid if this be so, can they 
seek His grace too often, or can they receive 
too much of it ? .If a man was engaged in a 
contest for life and death with another, he 
wouTd not despise any, even the smallest 
assistance. But G^od ordinarily gives His 
help, only through certain means ; those 
therefore who vdll not seek it in that way, 
will not find it at all. 

And there are two especial reasons, why 
young persons about to be confirmed, should 
approach that ordinance with a fixed and 
stedfast resolution, never, without good and 
suflScient reason, to neglect an opportunit}'' of 
receiving the Sacrament of the Lord's Sup- 
per. (1.) The first is, that in confirmation 
they make a solemn and deliberate promise, 
that they will keep all God's commands. 
JVbw OoB has commanded all His servants to 
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do this in remembrance of Him (S. Luke 
xxii. 19 ; 1 Cor. xi. 24, 26.) This command 
is as express and positive, as that which bids 
us to honour our father and our mother ; 
unless therefore young persons come to con- 
firmation with an intention of doing this in 
remembrance of their Lobd, they approach a 
pure and holy God, with a lie upon their 
lips. They come before Him, with a promise 
to keep all His commands, when there is an 
express commandment, that they deliberately 
intend to break. For whenever people turn 
their backs on the Holy Communion, without 
good reason, they do most certainly break 
that commandment of Cheist, " this do in 
remembrance of Me." 

(2.) But there is another reason why every 
person who is in earnest about confirmation, 
should make a stedfast resolution never to 
miss an opportunity of receiving the Sacra- 
ment of the LoBD*s Supper ; and that reason 
is, that unless Christians resort to it con^tnv- 
fl//y, they will be unable to keep their promises. 
It is not ordinarily the will of God, to be- 
stow the grace of the Sacraments except 
through the Sacraments. The grace of the 
Loed' 8 Supper is strength and refreshment 
to the soul ; and Christians can obtain it 
,only in this way. In their own strength 
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they can do nothing. It is only in and 
through Chbist, that weak and sinful man 
can do anything pleasing to Gon. Christians 
have heen joined to Him in one Saenunent : 
they ahide in Him by means of the other. 
He says, '^He that eateth My Elesh and drink- 
eth My Blood, dweUeth m Me, and I in 
him." (S. John yi. 56.) And unless we 
dwell in Him, and He in us, we can do 
nothing to please Him. *' Abide in Me and 
I in you ; as the branch cannot bear fruit of 
itself except it abide in the vine, no more 
can ye except ye abide in Me." (S. John 
XV. 4.) 

. Either of these reasons ought to be enough 
to lead every young person coming to confir- 
mation in the hope of receiving a blessing 
there, to resolve steadfastly, never to miss 
an opportunity of resorting to this Holy 
Sacrament. And in like manner either of 
them ought to be sufficient to open the eyes 
of those who have been, or are living in the 
neglect of this chief means of grace, to the 
danger of their position. 

It is not, however, by any means to be 
approached lightly or carelessly. ''Let a 
man examine himself," says S. Paul, "and 
so let him eat of that Bread and drink of that 
Cup. " (1 Cor. xi. 28.) No one, therefore, 
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should approach without self-examination and 
solemn thoughts. He must be sure that he 
is really sorry for his sins, and sure that he 
is really looung to his Satioijb for pardon 
and for grace, before he oan approach wor- 
thily; but no one who is not so living in 
a state of repentance and faith, is living 
as a Christian has promised to live ; or is fit 
to die. 

If people are to absent themselves from 
the Holy Communion, till they find that they 
are without sin, they will never approach at 
all. The great thing about whicn they are 
to satisfy themselves is, that they are anxious 
to be freed from the dominion of sin : that 
they are struggling against it with all their 
might. The holier people grow, and the 
more they look into their own hearts, the 
less will they be pleased with the result ; but 
those who by domg so, learn any thing of 
the difficulty of the Christian life, and of the 
dangers with which they are beset, will also 
have learned enough of the value of all means 
of grace, not wilnilly to neglect or despise 
anv, far less this most important one. 

Inhere is in truth only one thins that 
should keep a man away ; and that is the con- 
sciousness that he is living in some wilful 
and habitually indulged sin, which he does 
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not intend, or wish to break off. If such be 
the state of any, it is needless to say, that it 
would be a mockery for him to come, even 
were it not blasphemous to profane so sacred 
an ordinance. But if any one has a real wish 
to serve God, his case is widely different, 
and he would not be an unaccepted guest. 

Such I would fain trust to be the case with 
all the readers of this little book; and I 
should therefore like to conclude it, with an 
appeal to them. 

Have you the hearty wish to be delivered 
from your sins, and to give yourselves up to 
the service of God ? Do you really desire 
to learn your Lobd's will, and to keep your 
baptismal vow ? If so, be not afraid of your 
weakness, for His strength is sufBcient for 
you. Yield yourselves freely unto Him, 
and He will accomplish all His work in you. 
Give yourselves up to keep His command- 
ments ; to find out all His will and to do it. 
If there be only a wilHng mind, it is accepted 
according to what a man hath, and not ac- 
cording to what he hath not. He is ever 
waiting to be gracious, and never turned 
coldly away from any suppliant. Come to 
Him and cast yourselves upon His mercy and 
Jove. Let a sense of your sinfulness drive 
^ou to Him for pardon. Let a sense of your 
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weakness draw you to Him for strength. 
Let a sense of your vileness bring you to 
Him for cleansing by His Body, and wash- 
ing through His most precious Blood. Let 
a consciousness of your entire dependance 
on Him for the life and health of your souls, 
as well as for the life and health of your 
bodies, lead you in humility to receive the 
spiritual food which His mercy has provided. 
Above all, let the love of Chhist constrain 
you to obey His gracious commands ; to com- 
memorate His dying love to sinners ; to show 
forth His death till He come ; that so living 
in continual communion with Him here, you 
may when He appears, be like Him, and 
with Him, for ever. 
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